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Abstract. In this article, the authors examine the spiritual and cultural
dimensions of the Kazakh and Kyrgyz peoples as reflected in the scientific
heritage of Shokan Ualikhanov, drawing on his original works. Ualikhanov’s
early years were shaped by an environment deeply rooted in Kazakh history
and cultural traditions. From childhood, he was immersed in the oral heritage
of the Kazakh and Kyrgyz peoples, absorbing their legends, epics, fairy tales,
and folk songs - forms of cultural expression that were widespread and deeply
embedded in the life of the people.

Shokan Ualikhanov undertook two expeditions to the Kyrgyz territories in
1856 and 1857. These journeys resulted in several significant works, including
“Issyk-Kul Diaries” (1856), “Notes on the Kyrgyz” (1856), and the essay collection
“Dzhungaria” (1860). In his research, Ualikhanov placed particular emphasis on
the tribal composition and social structure of the Kazakh and Kyrgyz peoples,
viewing them through the lens of their nomadic way of life.

The authors analyzed samples of the folk literature of the Kazakhs and Kyrgyz,
in particular, genealogies, epics, legends, and stories. Particular attention was
paid to the economic traditions, lifestyle, religious beliefs, and worldviews of the
two peoples. The article provides comparative analyses of the poems “Edyge”,
“Manas”, “Kozy Korpesh Bayan Sulu”, “Er Kokshe Erkosai”, and “Orak Batyr”. In
addition, the data related to the Nauryz holiday in Sh. Valikhanov's research, his
views, and conclusions are given deeper attention, and their correspondence
with the opinions of modern scientists is analyzed.

The authors highlight Shokan Ualikhanov’s assertion that the Kazakhs and
Kyrgyz are two distinct ethnic groups as a significant scholarly contribution,
particularly inlight of his scientific substantiation of their unique anthropological
features. Ualikhanov’s observation that, alongside traditional animal husbandry,
various cultural and economic forms - such as agriculture, urban settlements,
and monastic institutions - coexisted and evolved within Kazakh and Kyrgyz
societies remains relevant and thought-provoking even today.
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Introduction

Shokan Ualikhanov’s research on the spiritual and cultural life of the Eastern peoples serves
as a valuable source of ethnographic and historical knowledge. His formative years were deeply
rooted in an environment rich in Kazakh history and tradition. From an early age, Ualikhanov
was immersed in the oral heritage of the Kazakh and Kyrgyz peoples, absorbing their legends,
epics, fairy tales, and folk songs - cultural expressions that were widely disseminated among the
population. His genuine interest in the spiritual heritage of his people emerged in childhood,
and he not only engaged with it deeply but also documented various elements of it in writing. A
significantrole in shaping his spiritual worldview was played by his grandmother, Aiganym, who
fostered his appreciation of the rich cultural legacy of the Kazakh people. Moreover, his father
Chingiz's connections with prominent figures of the Russian intelligentsia played a crucial role
in cultivating Shokan's intellectual curiosity and passion for scientific inquiry.

As arepresentative of a nomadic society, Shokan Ualikhanov possessed a deep understanding
of its unique features and often regarded nomadic culture as superior to that of sedentary
societies. He placed particular emphasis on the role of oral literature, recognizing it as a vital
repository of the people's history, worldview, and cultural values. Unlike the Soviet government,
which later sought to diminish the credibility of oral literature and question its documentary
value, Ualikhanov acknowledged its profound historical significance. He viewed oral traditions
not merely as folklore, but as authentic historical sources. Of particular importance to him was
the genre of genealogy (shexipe), which he considered the most advanced and historically
grounded form of oral literature. While heroic epics, lyrical poems, and love narratives were
relatively scarce in sedentary cultures, Ualikhanov noted that such literary forms were
abundant - numbering in the hundreds among nomadic peoples. His recognition of oral
literature as a cornerstone of national memory reflects his broader commitment to preserving
and understanding the cultural identity of the Kazakh and Kyrgyz peoples.

There are very few people in the world who have created epics. In the West, the Greeks
have the “Illyad” and the “Odyssey”, in the East, the Indians have the “Mahabharata” and the
“Ramayana”. In Eastern Europe, there are epics such as the “Great Etta”, the “Younger Etta”,
and the “Kallevala”. These are the only countries with epic poems. The Russian "Lay of Igor's
Campaign" consists of only 8 pages, while the epic "Alpamys Batyr" alone is 800 pages. Only a
few nations in the world have produced true epic literature. In the West, the Greeks are known
for “Iliad” and “Odyssey”; in the East, the Indians for “Mahabharata” and “Ramayana”. Eastern
Europe has also contributed to the epic tradition with works such as “Elder Edda”, “Younger
Edda”, and “Kalevala”. These few examples represent the core epic legacies of their respective
cultures. In comparison, the Russian “Lay of Igor’s Campaign” is relatively brief, spanning only
about eight pages. By contrast, the Kazakh epic “Alpamys Batyr” alone comprises over 800
pages.[1, p. 48-49].

The epic is the result of the ethnic composition of the country that created it. So, we see that
our ancestors in the vast steppes of Eurasia created a sublime height of the art of speech. Even
if you look at the history of European literature, first oral literature, then written literature. And
in our country, between oral literature and written literature, there are five centuries of epic
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poetry. This great century of poetry is a divinely sublime, powerful characteristic of our art of
speech. Shokan wrote down the poems “Kozy Korpesh - Bayan Sulu”, “Er Kokshe”, and “Er Kosai”
from the poets Zhanak, Shozhe, and Shal, who lived in the first half of XIX century [1, p. 49].

In his study “Records of the Kyrgyz”, Shokan Ualikhanov used their original genealogies,
legends, and epics as the main sources for studying the history of peoples whose nomadic
written culture, such as the Kazakhs and Kyrgyz, has been preserved, but whose past history
is transmitted orally from father to son, which is characteristic only of nomadic peoples. The
scientist wrote on this issue: “Since the nomadic people did not have writing, the history of
the people as a whole was based not on facts, but primarily on their fairy-tale-like legends. It
is characteristic of all nomadic tribes to turn legends about the heroic deeds of their heroes
and important events among the people into poems and pass them on to future generations as
family memories. The respected narrators of legends are the ones who convey those legends in
their original form” [2, p. 50].

Research methods

The article uses the fundamental theoretical research and conclusions of Sh. Ualikhanov, a
number of domestic and pre-revolutionary Russian researchers. In the course of conducting the
research, the methods of historical-comparative, historical typological, descriptive, scientific
analysis and synthesis, and historical systematization were widely used in scientific research.
Moreover, as a theoretical and methodological basis, the proven dialectical method was used in
the research work to consider political-historical processes when describing historical events.
Special attention was paid to the civilizational principle of the field of personality studies
that is being formed in the world. In the process of analyzing and discussing the scientific
heritage of any individual, special attention was paid to the need to pay special attention to his
contribution to science and culture, to the development of civilization in general. In addition,
special attention was paid to the coherence and logical connection of the conclusions and
opinions expressed in the article.

Results and discussions

The study of the life and work of Sh. Ualikhanov, as well as some of his scholarly works,
began during the scholar's lifetime. The historiography of Shokan studies dates back to 1904.
Under the leadership of N.I. Veselovsky, the 29th volume of the Russian Geographical Society
was published in St. Petersburg as a separate book under the title “The Works of Chokan
Chingisovich Valikhanov” [6].

During the Soviet era, the life and work of Sh. Ualikhanov, as well as his scientific heritage,
were intensively studied in the 1950s-1970s and until the mid-1980s. Academician A.Kh.
Margulan made a great contribution to compiling the scholar's works. Under his leadership, a
five-volume collection of works was published in 1961-1972 and 1984-1985.

A.Kh. Margulan conducted a systematic historical analysis of the poem “Manas” written by
Shokan. The scholar's conclusions about the content of the poem, the plot structure, the heroic
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images in the poem, the names of people and countries, their historical basis, and the period in
which the poem appeared are valuable.

Sh. Ualikhanov highly appreciated the role of folk oral literature, including genealogy, in
studying and studying the history of nomadic peoples. The issue of genealogy in domestic
historical science was specifically studied and researched in the doctoral dissertation work
of the historian-scientist M. Alpysbesuly. The scientist's monograph “Kazakh Genealogy:
Historiographical-Documentary Research” [4] is a groundbreaking study on the topic. Recently,
a number of scientific articles have been published by historian G. Zhugenbayeva, who has been
studying the issues of oral history in domestic historical science, including “Methods of historical
research of oral heritage: traditional oral history of the Kazakh people” [5], “The “Nogai people
in traditional historical knowledge” [6], “Oral history telling” [7], and “Traditional oral history:
national historical source and basis of historical knowledge” [8].

A comprehensive and systematic historical analysis and evaluation of the Edige epic, based
on Shokan Ualikhanov’s version, has not yet been conducted. In a philological perspective,
candidate and doctoral dissertations were defended on the poem “Edyge” on the topics of E.M.
Magauin's “Historicality and Artistic Features of the Poem of Edyge” [9] and Zh.A. Asanov's
“Edyge Poem - Historical Heroic Epic” [10].

The Kyrgyz people were studied by a number of researchers before the revolution, including
.G. Andreev, A.l. Levshin, M.I. Venyukov, V.V. Radlov, and N.A. Aristov [11]. Sh. Ualikhanov is also
considered by scientists to be the founder of Kyrgyz historiography. The famous Turkologist
AN. Kanonov assessed that“The first researcher of the Kyrgyz from a historical and philological
point of view was the famous Kazakh scholar Shokan Shingizovich Ualikhanov” [12, p. 77]. At
that time, the history of the Kyrgyz people until the middle of the XIX century was practically
not studied.

Shokan meets the issue of the Kyrgyz in the works of Voronin and Nifontiev, P.P. Semenov-Tyan-
Shansky, PA. Likhachev, Ya.V. Khanykov and other researchers [13, p. 54-56]. Sh. Ualikhanov
established the fact that the Kyrgyz people are one of the ancient Turkic peoples, as well as their
autochthonousness, by conducting a comparative analysis based on Abilgazy Bahadur, Chinese
sources and archival documents, as well as samples of oral literature.

In the Soviet period, the scientific heritage of Sh. Ualikhanov was discussed in the scientific
articles of Kyrgyz scholars A.A. Sadykov, I.B. Moldobayev, and R. Kydyrbayeva. All of these
scientists are distinguished by their high assessment of Sh. Ualikhanov's contribution to
the study of the history of the Kyrgyz people. In addition, among the Kyrgyz scholars, Ch.D.
Turdalieva defended a candidate dissertation on historical sciences “History and Culture of
Kyrgyz on Ch.Ch.Valikhanov’s works” and a doctoral dissertation on historical sciences “History
and culture of Kyrgyz in the works of western travellers and researchers(XIX-XX)"” [14].

In this study, particular attention is given to Shokan Ualikhanov, one of the most prominent
scholars who made a significant contribution to the study of the history and culture of the
Kyrgyz people in the XIX-XX centuries. Since the period of independence, scientific articles
have been published that analyze the scientist's works from a new perspective. In particular,
S.S. Zheenbekova in her article entitled “Everyday Life of the Kyrgyz in the Research of Chokan
Valikhanov” [15] analyzed the important facts of the history of the everyday life of the Kyrgyz
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peopleinthescientificheritage of the scientistand highly appreciated their scientificimportance.
Moreover, It is essential to acknowledge the significance of the article “Kyrgyz-Kazakh Relations
in the XIX-XX Centuries in the Scholarly Works of Ch. Valikhanov” by D.B. Saparaliev and S.Ch.
Umurzakov’s “Valikhanov as a Geographer and Explorer of Kyrgyzstan” [16].

The traditional historical memory of the Kazakh people is preserved in their chronicles and
heroic poems, sacred legends and religious epics, and the people considered that history to be
their true history, and raised their descendants in that spirit. This can be seen in the famous
sayings spread throughout the Kazakh steppe: “A man who knows no fatherland is a nobleman”,
“A man who knows seven ancestors is a caretaker of seven lands”.

Ethnographer A. Seidimbek concludes that “Kazakh genealogy, or rather, Kazakh historicism,
can be called a national trait. This, of course, is not due to a special nature or backwardness.
The genealogy of the Kazakh people should be compared with the vigor of their historical
consciousness, and first of all, with the fact that they have been living a nomadic lifestyle for
many centuries.

Genealogies reflect the system of understanding the past that has been formed in the
consciousness of an ethnos, as well as the way of perceiving civilization as a whole. Since the
genealogical tradition characteristic of Turkic peoples is a cultural phenomenon, its study from
a phenomenological perspective makes it possible to conduct a concrete analysis of traditional
cultural phenomena. Within the internal structure of genealogies, by envisioning an institutional
historical phenomenon, the researcher can clearly see, in the facts and events that took place in
the history of a particular nomadic society and state, the extent to which previous researchers
have written about them subjectively. [4, p. 60]

A.Kh. Margulan proved in his research that the history of the written culture of the Kazakh
people beganinancienttimes, and thatthere were educated specialists in the Kazakh community.
The runic inscriptions characteristic of the ancient Turkic communities, which covered the
distance from the Great Wall of China in the east to the Turkmen steppes in the west, and the
works of Mahmud Kashkari, Balasagun Zhusup, Abilgazy Bahadur, Kadyrgali Zhalair, who came
to life in the XI century, are a clear manifestation of the uninterrupted development of written
culture among the Turks.

Sh. Ualikhanov was the first to see the national spirit in the oral spiritual heritage and the
first to try to present it to the scientific community in this context. In his research, the scientist
often used the phrase “Folk Memory” in analyzing issues related to the historical consciousness
of the people. This shows that the researcher recognized that although the oral spirituality of
the people is called by different names, altogether they form a single historical consciousness
of the people.

The scholar wrote in his study “Kazakh Geneology” that “.. When it comes to historical poems
and epics about the exploits of their ancestors, there is no limit to the people's love, and such a
rich heritage, passed down from mouth to mouth without writing or printing, from one end of
the vast steppe to the other, and preserved in memory for centuries, is probably a manifestation
of their amazing ability to reproduce. It is surprising that in the same way as in ancient poems,
the story of a work told at one end of the endless steppe is repeated without a single mistake on
the other end of the steppe. He wrote that “Among the Kazakhs, whose ancient Turkic traditions
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and customs are intact, names of people, places, and water bodies, etc., associated with events
that cover all aspects of life, are remembered and passed down from generation to generation”.

To summarize Shokan's conclusion on this issue, scholars have long noticed the importance
of studying samples of folk oral literature for ethnography, in which the way of life and behavior
of the people are well preserved. The scholar considered the Genealogy legends to be important.
They contain information about the way of life, customs, beliefs, place of residence, and clan
composition.

Russian orientalists and ethnographers collected and studied the legends and proverbs
of the Kazakh people. One of them was A.l. Levshin. Shokan makes the following important
remark in his work “Kazakh Genealogy”, which is not even paid attention to by researchers of
our country. He said that the legends cited by Levshin in his work “Description of the Kirghiz-
Cossack Hordes and Steppes” do not even exist among the Kazakhs. The Kazakhs never tell the
Russians their legends and epics, but always invent them, and on the contrary, distort them” [2,
p. 172]. The conclusion drawn from this emphasizes the need to critically examine the studies
of tsarist Russian researchers on the legends, tales, and proverbs spread among the Kazakh
people.

Sh. Ualikhanov conducted deep theoretical research into the oral history of the Kazakh people.
He noted the surprising similarity and remarkable accuracy of the versions when comparing
historical legends and epic poems collected from all corners of the Kazakh steppe [17, p. 32].

The scientific heritage of Shokan Ualikhanov contains valuable information about the great
holiday of Nauryz, which united all Turkic peoples. In his astrological chart, which the scholar
presented in three languages, the Kazakh calendar begins with March 1 in the Julian calendar.
It is known that March is now March 14 [18]. In the above chart, the scholar listed the names of
the twelve months, and marked the first month in Russian as March, and in Arabic as Otamali.
And the twelfth month is indicated in Russian as February, and in Arabic as Nauryz. In Shokan's
chart, one can find a lot of information about why Otamali is the first and why Nauryz is the last.
In fact, since this chart is round, Nauryz is considered the first month. Fire magic is a natural
phenomenon that usually occurs in April. The saying “If the cattle are good, they will catch fire,
if they are bad, they will be burned” is a statement that implies that if the land is good, the fire
will grow and the cattle will be able to feed on the sky more quickly, and if it is bad, they will be
a hollowed-out glutton [19].

The holiday of Nauryz, which was originally the beginning of the year, and then began to
be forgotten in accordance with the current times, has always been a valuable and sacred day
for the Kazakhs. In addition, Ualikhanov gave this day the name “kamal”. In fact, the Kazakh
way of life and knowledge are closely connected with Nauryz. The first condition that nature
imposes on humans is the ability to correctly distinguish time. Our ancestors, whose livelihood
is associated with livestock, always accurately determined the time systems for their peasantry
and carried out their calculations based on the position of the moon, sun, and stars. Even today's
scholars are amazed at the system used by the ancient Kazakh people to calculate time.

And if we talk about the connection of our holiday Nauryz with time, then scientifically, it is
the convergence of the celestial bodies at the very beginning. The moment of the equinox falls
this month. That is why our ancestors celebrated Nauryz not for a day or two, but for a whole
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month. That is, throughout the month they visited each other, exchanged good wishes, played
beautiful songs, played beautiful music, and congratulated each other on the beginning of the
new year [20].

In the memoirs of Shakarim Kudaiberdi's son, Akhat Shakarimuly: “March 14 is the old
March 1. My father said that“Today is the old March 1, the Kazakh New Year, the great day of the
nation... This calendar was recognized by the world until the 18th century: before the Christian
Christmas, the Roman Empire and the Russian Empire began their calendars from March 1"
This calendar is a value of universal character. Therefore, the Julian calendar is parallel to the
beginning of the Gregorian calendar and has a fairly scientific basis [18].

The ideology of the Alashorda state, which began to be founded at the beginning of the XX
century, as a prerequisite for the ideology of the Alashorda state, put an end to the dispute over
the date of the Nauryz holiday, which was fixed on March 22, and was established in public in
1915. On March 26, 1920, the Chairman of the Executive Committee of the Turkestan Republic,
Turar Ryskulov, by order No. 406, decided to establish March 9 in the Julian calendar and March
22 in the Gregorian calendar as the national “Spring Holiday”, “Nauryz”, and political continuity
took on an official character. The Stalin regime, realizing the national spirit-raising properties of
the Nauryz holiday, secretly banned the official celebration of this holiday from 1926 [18]. Nauryz
revived with the country's independence and became a common holiday of the Turkic peoples.

Shokan Ualikhanov collected and studied with particular interest the legends and stories that
are the backbone of the spiritual culture of the Kazakh and Kyrgyz peoples. His works on the
origin of the Kazakhs and the composition and role of the clans that made up the Kazakh people,
which are one of the main issues in the scientist's scientific heritage, are of great importance.
Shokan's work on the emergence of the three zhuzes that formed the basis of the Kazakh people
is interesting. He divided the legends about the emergence of the Kazakh people into two parts.
The first is the legends and stories before the adoption of Islam; the second is the legends after
the adoption of Islam.

Since childhood, Shokan wrote various poems and read them to his parents. He wrote several
versions of the poems “Kozy Korpesh-Bayan Sulu”, “Er Kokshe”, and later handed them over to
N.E. Kostyletsky. Sh. Ualikhanov was the first to introduce samples of folk oral literature into
scientific circulation as historical sources. He wrote down the poems “Edyge”, “Kozy Korpesh-
Bayan Sulu”, and “Manas”, gave them high marks, and used them as historical sources. He
also said: “Any folk legends, especially historical legends, are very interesting... in this regard,
Kazakh legends occupy a particularly valuable place with their extreme simplicity, clarity, and
the absence of supernatural events. He is often praised in Abelgazy's reports, especially the
“Jami at-Tawarikh”, written by the Kyrgyz-Kaysak, which is a unique collection... Not a single
significant event, not a single remarkable person has been preserved without being forgotten
by the people” [21, p. 23-24]. Shokan did not limit himself to writing down legends, proverbs,
and sayings, but made scientific conclusions about their content and meaning. He wrote that,
relying on the ethnographic materials of the people, we do not directly discover the truth, but
we get the opportunity to understand some valuable aspects of that truth [22, p. 4].

One of the examples of folk oral literature collected by Shokan Ualikhanov is the poem
“Edyge”. The poem “Edyge” is one of the best poems of the Kazakh people. After the resolution of
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the Central Committee of the CPSU (b) “On the state of the mass-political and ideological work
of the Tatarstan party organization and measures for its improvement” in August 1944, the epic
“Edyge” was declared alien to the people, and even the name of the poem was forbidden [23, p.
1]. The study of the poem became possible only after the totalitarian system fell and our country
gained independence.

Sh. Ualikhanov, P. Melioransky, A. Samoilovich, P. Falev, K. Satpaev, M. Auezov, A. Orlov, V.
Zhirmunsky, R. Berdibaey, S. Kaskabasov, S. Sadyrbaev, Sh. Ibraev expressed valuable opinions
about the poem “ Edyge” [23, p. 2]. To this day, the poem “Edyge” has been extensively studied
in philological science.

In 1927, academician K.I. Satpayev wrote a work called “Er Edyge” [24]. In his work “Er
Edyge”, academician K.I. Satpayev expressed his opinion on the historical Edyge and Edyge in
the poem preserved in the people’s memory as follows. The Edyge poem is a poem written in
the real Kazakh flat language, so there are no words from other languages in it. Even if there
were, they were Kazakhized [24, p. 326].

K.I. Satpayev criticized the Edyge poem published in Kazakh by Professor Melioransky in
1905, saying that “Although the name of the “Edyge” published by Melioransky is Kazakh, its
content is somewhat similar to Noigai. ... Of course, neither Shokan nor Melioransky are to blame
for this. “The Nogai called “Ahmet”, who first transcribed the story, and the “bookish writing”
of the Kazakh nobles of the last century must have been just a habit that made “Nogai speech
“fashionable” [24, p. 322], he claimed.

In 2010, Zh.A. Asanov wrote a doctoral dissertation in philology on the topic “The poem
“Edyge” - a historical heroic epic [10]. In 2013, under the editorship of K. Alpysbayeva, samples
of folk oral literature collected by Shokan were published under the title “Shokan Ualikhanov
and the heritage of the people: a scientific publication”. This work includes the poem “Edyge”.

Today, it is known that the poem “Edyge” has been preserved among all Turkic peoples, from
the republics of Turkmenistan and Uzbekistan to the Siberian Tatars, as well as in distant foreign
lands such as Turkey and Romania. There are more than forty versions of the poem [10, p. 3].

In 1841, Shokan heard the poem “Edyge” from the Kypshak poet Zhumagul. Zhumagul
presented the oldest version of the poem to Shingis. Shingis had three versions of this historical
poem. Combining these three versions, Shokan and Shingis created a complete version of the
poem. Akhmet Zhanturin then transcribed it on clean paper [25, p. 13].

Sh. Ualikhanov was very interested in the fact that this poem dates back to the XV century.
Shokan stated that“Edyge, Tokhtamysh Khan and Aksak Temir are people who existed in
history. This is confirmed not only by folk legends, but also by written sources. According to Ibn
Arabshah, Edige was one of the greatest enemies of Aksak Temir. Khalfin's anthology contains a
genealogy of Edige, compiled according to the legend of the Tatars of the Caucasus” [3, p. 224].

Shokan Ualikhanov concludes that the poem “Edyge” dates back to the end of the XIV century,
and the poem was composed in the XV century. The scientist concludes this by the fact that the
poem contains many ancient words and phrases, and does not contain a single Persian or Arabic
word. The poem “ Edyge” was first published in 1904 by Professor N.I. Veselovsky in the work
“Works of Shokan Shyngysovich Ualikhanov” published by the Ethnography Department of the
Imperial Russian Geographical Society.

A.H. T'ymunres amwindazor Eypasus yammorx ynusepcumeminityy XABAPIIBICBI. N23(152)/ 2025 237
CASICU FBLABIMAAP. AUMAKTAHY. LLIBIFBICTAHY. TYPKITAHY cepusicol
ISSN: 2616-6887. eISSN: 2617-605X



A.T Serubayeva, A.S. Kalenova, D.K. Ishanzhanova

One of the poems that particularly interested Sh. Ualikhanov was the famous Kyrgyz epic
“Manas”. According to the poem, Manas is the son of the Nogai bi Zhakyp Bai, who was wandering
along the Talas and Shu rivers. In 1857, Shokan again traveled to the Alatau Kyrgyz. He wrote
down the famous epic poem of the Kyrgyz people, “Manas” for the first time, made a scientific
analysis of it from a historical and literary point of view, and translated its excerpt “The Death of
Koketai Khan and His Meal” into Russian [26, p. 505]. Shokan wrote that“The Kyrgyz have only
one poem called “Manas”, which belongs to the Nogai era. “Manas” is an encyclopedic collection
of all the myths, fairy tales, legends and stories of the Black Kyrgyz, grouped into one period and
around one person - Manas the hero. It is something like the Iliad of the Steppe. “Manas” is a
whole work consisting of many separate events. Another poem, “Semetay”, is like a continuation
of “Manas” and is the “Odyssey of the Kyrgyz” [p. 27, 38].

The scholar assessed the poem, that “The significance of this epiclies in its masterful language
and precise geographical depiction of the locations it portrays. From a historical perspective,
the poem is of particular value as it faithfully conveys the customs and worldview of the Black
Kyrgyz of the past, while also documenting their encounters with various peoples inhabiting
the lands stretching from Talas to Ili and onward to Kashgar,” the scholar assessed the poem.

The interesting fragment of “Manas”, “The Death of Koketai Khan and his Meal” was interesting
to Shokan for its authenticity, valuable historical and ethnographic, economic, lifestyle and legal
information about the Kyrgyz, as well as information about the relations of ancient tribes that
inhabited the land of Kazakhstan. In addition, the fragment clearly describes the migration of
ancient Kyrgyz from Southern Siberia to the Tien Shan.

The first to study the Manas epic, Shokan, understood that it was written during the Nogai
period, that is, in the XIV-XV centuries. According to Shokan, one of the periods when the Manas
epic was rewritten was the Nogai-Kipshak period. Like the Huns in ancient times, the Kipshaks
played a significant role in creating interesting stories, heroic poems, and love poems in the
steppes.

One of the peculiarities of the version written by Ualikhanov is that the epic hero Koketai
Khan is not only depicted as the khan of the Kyrgyz people, but also as the great khan of many
nomadic tribes, including those inhabiting Central Kazakhstan, the Caspian steppe, the Syr
Darya, the Zhetysu, the Irtysh, Western Siberia, and Central Asia, and he issued decrees to the
bards and giants of the mentioned lands.

Before Sh. Ualikhanov and V. Radlov, the epic “Manas” was completely unknown to European
literature. The first to put its brief plot on paper was Seyfuddin Akhsikenti, who lived in Fergana
at the beginning of the XVI century. However, Seyfuddin's writings did not spread widely to the
literature of the peoples of Central Asia and remained unknown even at that time [28, p. 215].

In the 11th fund file No. 613, of the Orda Archive of the Academy of Sciences, Sh. Ualikhanov's
translation of the famous Kyrgyz epic “Manas” entitled “The Death of Koketai Khan and his
Meal” into Russian, is preserved. According to Professor N.I. Veselovsky, this translation was
found in an incomplete and unedited state among the papers of K.K. Gutkovsky. N.I. Veselovsky
first introduced this work to the scientific community on March 21, 1902, at a meeting of the
Eastern Branch of the Russian Archaeological Society. Sh. Ualikhanov's translation was praised
with great admiration: “How excellently Valikhanov mastered the Russian language and to what
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extent he was able to convey concise Kyrgyz speech in Russian”. The second time, an expanded
version of “The Death of Koketai Khan and his Meal” was published in 1904, edited by N.I.
Veselovsky, in “Selected Works of Sh. Ualikhanov” [29, P. 18].

Shokan Ualikhanov wrote the poem “Kozy-Korpesh-Bayan Sulu” together with his father
Shingiz in 1851, and gave it to Kostyletsky along with the poem “Edyge”. Kostyletsky handed it
over to Professor I.N. Berezin. Shokan had several versions of the poem “Kozy Korpesh - Bayan
Sulu”, one of them, the “Kusmuryn version”, was written down by the poet Zhanak. Shokan
Ualikhanov heard another version of the poem in Omsk in 1864 from the poet Shozhe. At that
time, Shokan was about to set off on a journey with General Chernyaev's expedition. There are
notes made by Shokan's hand on the outside of the note. This version is also stored in the Archive
of Professor L.N. Berezin and some parts of it were published in his “Turkish Chrestomathy”.
Unfortunately, the version published by I.N. Berezin is unsatisfactory; it contains many errors
and distortions.

Academician A.Kh. Margulan wrote that the poem “Kozy Korpesh - Bayan Sulu” is a bright
and beautiful story told by the Kazakh people for centuries by the cattle-breeding tribes of the
Sahara. Much has been studied about this poem. The reason that prompted scholars to study this
devastating poem is the historical tower of Korpesh and Bayan Suluy, that is, the complex built in
honor of both of them” [30, p. 284]. In addition, the scholar’s research contains data on “Er Kokshe
- Er Kosai” and “Orak batyr”. The poem “Er Kokshe - Er Kosai” tells about the exploits of Er Kokshe
from the Uak clan and his son Er Kosai in the war with the Kipshak tribe [27, p. 236].

According to Sh. Ualikhanov, one of the signs that show the national culture and spirit of
the people is the richness of their language, the art of speech, and the qualities of oratory. He
considered the art of speech to be a sign of the great talent, extraordinary ability, and poetic
power inherent in the people. “The life and customs of the people,” he wrote, are reflected in the
language more than anything else. Reverence for the past and the abundance of legends are a
peculiarity and a special feature of the peoples of Central Asia. The Kazakh language does not
have artificial words like the Arabic language; it is a truly pure language” [1, p. 51]

The scholar pays attention to the concepts of the world, nature, life, cosmological concepts,
groupings, customs, superstitions, and religious beliefs of ancient people in Kazakh legends and
tales. His views on Buddhism, Zoroastrianism, paganism, shamanism, Islam, and Christianity
are also of great theoretical importance. Paying attention to the traces and emanations of
beliefs, concepts, and customs in folk tales and legends, the scientist made deep thoughts and
conclusions. Shokan devoted several studies to the religious beliefs of the Kazakh people. He

» o«

expresses his independent views in his studies “Traces of Shamanism in the Kazakhs”, “Traces
of Muslimism in the Kazakh Steppes”, “Tengri” and others.

Although Sh. Ualikhanov took an idealistic position in explaining social phenomena; he
explained the real phenomena of that time in a materialistic way on a number of issues. His
explanation of the essence of religious knowledge, especially when talking about Kazakh
shamanism, explains the main problem of philosophy - the connection between matter and
consciousness - in a materialistic way. The scholar comes to the conclusion that nature and
the environment exist independently outside of human consciousness. He does not recognize

either the beginning or the end of the world; he considers the world to be eternal and infinite.
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At the same time, Shokan believes that the emergence of people's religious understanding is the
result of the influence of the forces of nature on a person who tried to understand the world, its
phenomena, and the helplessness of man before the forces of nature [27, p. 67].

Sh. Ualikhanov's opinion about Kazakh music is valuable. Having witnessed the displacement
of the kobyz by the dombra and having recorded the radical changes that began to enter Kazakh
music, Shokan highly appreciated the musical instrument kobyz, calling it “a very complex,
attractive and impressive instrument to play”. He also laments the fact that the old songs sung
to the accompaniment of the kobyz are disappearing, that this example of the art of performing
songs, and even the ancient musical instrument kylkobyz itself, have become the property of
shamans, and that ancestral traditions have begun to be forgotten even after the famous poet
Zhanak [1, p. 52].

He describes the emergence of urban culture in the Kazakh land, the existence of a semi-
sedentary people, as evidenced by the preserved wintering grounds and irrigation systems
on the slopes of the mountains [27, p. 161-162]. Shokan's description of the construction and
details of the yurt, the Kazakh dwelling, is very interesting and impressive.

Sh. Ualikhanov's scientific heritage also contains valuable data on medieval tombs. He
focused on the architectural construction of the Zhuban-ana tomb, the Aitbolat tomb on the
Sarysu River (XIlIth century) and the Botagai tomb on the Nura River (XII- XV centuries) and
drew them [31, pp. 168-171].

His constructive opinion on the weapons and military equipment of the Kazakh people in
ancient times has not lost its relevance to this day. Ualikhanov's ethnographic essays, statistical
data, historical records, and samples of folk oral literature about the Kazakh people made up
several notebooks. He also collected and studied samples of the oral literature of the Kyrgyz
people with particular interest.

Sh. Ualikhanov systematically described the livestock farming, which is the main source of
income of the Kyrgyz. According to his conclusion, the richest tribes of the Kyrgyz are the deer
and sarybagysh. The Kyrgyz raise horses, sheep, cows, and camels from livestock. The livestock
of the rich was much smaller than that of the Kazakhs [2, pp. 34-35]. It can be seen that Shokan,
having comprehensively examined the livestock farming of the Kyrgyz, paid attention to the food
of the livestock. He drew attention to the fact that the Kyrgyz language does not contain many
Arabic and Persian words found in the languages of all Turkic peoples, and on the contrary,
it contains many old, obsolete words of the Turkic language. The scientist respected the folk
poetry of the Kyrgyz people in the spiritual world. He divided Kyrgyz poetry into several types
[2, pp- 81-82]. Sh. Ualikhanov said that the folk poetry of the Kyrgyz was much less developed
than that of the Kazakhs.

Comparing the spiritual culture of the Kazakhs and the Kyrgyz, Shokan notes that the Kazakhs
have a lot of epics and poems that praise the exploits of khans, heroes, and sultans, and that
each tribe also has its own poets who sing about them. The Kazakhs love poetry and music very
much. The Kyrgyz, on the other hand, have almost no lyrical songs. Regarding the similarities
between the two related peoples, he concludes that their poems from the Golden Horde era are
similar to each other. He also focuses on the musical instruments of the Kyrgyz in his research.
He points out the difference by saying that the Kyrgyz play a shrill trumpet during war, while the
Kazakhs do not have war music.
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The scholars' opinion about the religious beliefs of the Kyrgyz is interesting. According to
Ualikhanov, in the Kyrgyz tradition, a spear with a feather tail was pierced into the shanyrak of
the house where the deceased was, and they mourned for a year. If the deceased was a man, his
wife would mourn him in the morning and evening for a year, not change her clothes for a year,
and scratch her face when she was out. Like the Kazakhs, they would hold a race on the tenth
day after the end of the year and ride horses. When a person died in a Kyrgyz family, a flag was
hung on the yurt. Its color determined the age of the deceased. For example, if the flag hung on
the shanyrak was red, it meant that he was a young person, if it was black, it meant that he was
middle-aged, and if the flag was white, it meant that an old person had died [27, p. 284].

Shokan Ualikhanov, in his study of the material culture of the Kyrgyz, paid special attention to
their culture of building tombs. This is because nomadic peoples did not have the art of building
grand palaces or sculpting, and therefore, the tradition of building tombs, which showed the
status of a person in society during his lifetime, was well developed. Shokan said that “If the
Kyrgyz have architecture, then it is undoubtedly monumental architecture, the architecture of
tombs” [27, p. 281]. The tombs of the Kyrgyz were not as good and beautiful as the tombs of the
Kazakhs. In his research, the scholar focused on the construction of several tombs of the Kyrgyz.
Sh. Ualikhanov described the housing of the Kyrgyz: “The yurt of the Kyrgyz is not as beautiful
as the yurt of the Kazakhs. Inside the yurt, there is neither a bed, nor a chest, nor a carpet, in
short, nothing is visible except piles of felt”.

The national dress of Kyrgyz women was described as follows: “Kyrgyz women, both married
and unmarried, all wear white shirts without a collar made of daby, the cutout on the chest
is trimmed with red silk. The robes they wear over them are like those of men. They wear a
colorful robe, only they do not wear a blue one (which is a sign of death). The only difference
between a married woman and a girl is their headdress and hair braiding. Women put one on
their face, the second on their head, and tie two white scarves. Girls wear a white turban with
a small tassel. Women braid their hair into two braids, tie the ends together, and wear coins,
keys, rattles, and various jewelry. Girls braid their hair into small braids and decorate them with
precious stones and beads, each according to their means” [27, p. 357].

Conclusion

Sh. Ualikhanov, who lived during the mid and latter half of the XIX century, spent his
childhood immersed in his grandmother’s fairy tales. His upbringing was further shaped by his
father Shingiz’s connections with prominent Russian scholars, the intellectual environment of
the Siberian Cadet Corps, and the guidance of highly knowledgeable teachers. Throughout his
short but remarkable life, Ualikhanov also maintained close contact with renowned scientists
and influential figures, which provided him with exceptional opportunities to create works of
enduring and unparalleled value for future generations. Forming strong, creative and friendly
ties with leading representatives of Russian intellectual circles, he urged his people to embrace
European and universal knowledge and science.

It was revealed that Shokan Ualikhanov used medieval Eastern sources and samples of the
oral literature of the Kazakh and Kyrgyz peoples as the main sources in writing his works.
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The scholar, looking at Chinese sources with a critical eye, compared them with the works of
Western European and Russian scholars, and when he was skeptical of the sources, he studied
them in comparison with samples of folk oral literature, in particular, historical poems, legends,
and epics.

In the research of Shokan Ualikhanov, the common cultural values and common features
of the Kazakhs and Kyrgyz are presented on the basis of specific conclusions and data. His
scientific heritage contains specific views and conclusions on the features of the clan-tribal
system, spiritual and material culture, and types of economy of the Kazakh and Kyrgyz peoples.
Ualikhanov, knowing the specifics of nomadic peoples well, always considered nomadic society
to be superior to sedentary society. Through his research, he was able to show that oral literature
has been developed over the centuries as a rational feature of nomadic society compared to
sedentary peoples. The scientist proved that the Kazakhs and Kyrgyz are two different peoples
and drew attention to their anthropological features. The authors evaluate Sh. Ualikhanov's
conclusion is that, in addition to animal husbandry, several cultural and economic types, such
as agriculture, cities, and monasteries, developed simultaneously in Kyrgyz society as a great
contribution to science.
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A.T. Cepy6aera’, A.C. Kasnenosa?, I.K. UmmanxxaHoBa?
IM.X. lynamu amvindarsl Tapas yHusepcumemi, Tapas Kazakcmat
2«TypaH-Acmana» yHugepcumemi, AcmaHa, Kazakcmau
3«Anaw amanamory KK, Acmana, Kazakcman

IIloKaH Yo/IMXaHOB FbhIJIBIMUA MYPACbhIHJAA LWILIFBIC XaJIbIKTapbl MYJAEHUETIHIH 3epTTeJlyi: Ka3ak,
’K9He KbIPFbI3 KOHTEKCTiHeri Tajaaay

AHpaaTtna. Makasiaza aBtopJiap lllokaH Yo/MxaHOB FbIIBIMHA MypacblHAAFbl Ka3akK »KoHe KbI3FbI3
XaJIBIKTapbIHbIH, PyXaHU-M3/IEHM MaceJieJiepiH FaJibIM LIbIFapMaJsiapbl Heri3iHJe KapacTbipAbl. OHBIH,
GaslasIbIK IIaFbl Ka3aKThIH TAapUXbl MEeH MoJeHHeTiHe 6ai opraja eTTi. OJ XaJblK apacblHAA KeH
Tapa/ifaH Ka3ak >XoHe KbIPFbI3 XaJIKbIHbIH aHbI3-dHriMeJIepiH, XKbIp-JacTaHAapblH, epTerijiepAi, 9H-
KbIpJIap/bl eCTin, 60bIHA ciHipin ecTi.

II. YonuxaHoB KbIpFbI3 XasKbiHA 1856-1857 xblagapbl eKi peT casxaT »acall, COHbIH HerisiHje
«blcThikkes KyHaenikTepi (1856), «KpIpFbi3gap Typasbl »kazbanap (1856)» xoHe «KoHFapus»
ouepkTepi (1860) eHbekTepiH Ka3FaH. FaynbIM KellneJii XaJabIK peTiHie Ka3aK *KoHe KbIPFbI3 XaJKbIHbIH
py-TainasiblK KypaMblHa alpbIKLIa KOHiJI 66JIreH.

ABTOpJIap Ka3aKTap MeH KbIPFbI3/lap/blH XaJbIK aybl3 9/le0MeTiHiH y/rijiepiHe, aTan alTKaH/a,
Hiexipe, XKbIp-AacTaHJap, aHbl3-9HriMeJsiepre Tajjay/ap »KacaraH. EKi XaJbIKTbIH LIapyallblIbIK,
J9CTYpiHE, TYPMbIC-CAJThbIHA, [iIHU HAaHbIM-CEHIMI MEH JYHUETAHbIMJbIK Ke3KapacTapblHAa epekKIie
Hazap ayjapfaH. Makanaga «Egire», «MaHnac», «Ko3bl Kepnem Bbasn cyay» «Ep Kekiie Epkocaii»,
«Opak 6aTbIp» JKbIpJIapblHa CAJBICTBIPMaJibl Ta/AayJap kacaaraH. CoHbIMeH KaTtap, L. YoauxaHoB
3epTTeysepinaeriHaypbiaMeiipaMblHa KAThICThI A€PEKTEDP, OHbIH KO3KapacTapbl MEH TYKbIpbIMAAapbIHA
TepeHipeK MaH OGepisie OThIPHII, OHbIH Ka3ipri FaJbIMJapbiHbIH MiKipiMeH yHAeceTiHAIr capastaH/bl.

ABTOpJiap Yo/1MXaHOBTBIH TYHFbILI peT Ka3aK IIeH KbIPFbI3 €Ki TYpJli XaJIbIK Jell e /e, 0JIapAblH,
AHTPOIIOJIOTUAJIBIK, €peKIIeNiKTEPIH FBUIBIMU TYPFbIZia Heri3ZieyiH FbIJIBIMFAa KOCKaH 30p yJiec el
Garasanabl. 1. YosMxaHOBTBIH, KasaK *KoHe KbIPFbI3 KOFaMbIHJA MaJl IIapyallblIbIFBIMEH KaTap,
eriHIliMiK, Ka/ia, KeJeHep CUIKThI OipHelle MaJleHU-IIApPyallbLIbIK TYpJepi KaTap JaMbl/ibl JereH
TYKBIPBIMbI OYTiHTi KyHTe JleliH MaHbI3bIH XKOWFaH KOK,

TyiiH ce3aep: lllokaH YasuMxaHOB, Ka3ak, KbIpFbI3, LIeXipe, :KbIp-JacTaH, anoc, Haypsis, «Egire»
KbIpbI, «MaHac» XKbIpbl, py-Taina.

AT. Cepy6aeBa’, A.C. Kanenosa?, /I.K. lmmanxaHoBa3
Tapasckuti ynusepcumem umenu M.X. [lynamu, Tapa3s, Kazaxcmau
2Yuusepcumem «TypaH-Acmana», AcmaHa, Kazaxcmau
309 «Aaaw amaHamul», Acmana, Kazaxcman

I/lsyqeﬂne KYyJIbTYPbl BOCTOYHBIX HAPOAOB B HAYYHOM HacC/JIeAUHU IllokaHa YasiMxaHoBa:
dHAJIN3 B KOHTEKCTE KAa3aX0B U KbIPTbI30B

AHHOTaHI/IH. B craTbe dABTOPbI PAaCCMAaTpPpUBAKT AYXOBHO-KYJIbTYPHBbI€ BOIIPOCHI KAa3aXCKOIo H
KHUPru3CcKoro HapoJgoB B HAYYHOM HacCJiegWuH IllokaHa YaiuxaHOBa Ha OCHOBE €ro TPpyAOB. AETCTBO
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y4EHOT0 MPOLLIO B cpefie, 60raToi UCTOpUEN U KYJbTYpPOM Ka3axckoro Hapoja. OH c JieTcTBa BIU-
ThIBaJI B Cce0s1 HAPOJHbIE MpeJJaHus, TeEPOUYECKHE 3MOCh], CKAa3KH, IECHU U JIeTeH/bl, LIMPOKO paci-
pOCTpaHEHHBIE Cpe/IU Ka3aX0B U KUPrU30B.

[II. YasiuxaHOB ABa)Abl NyTellecTBOBa/M B Kuprusuw B 1856-1857 roaax, no uToraMm 4yero Hamucasl
TpyAbl «JHeBHUKHU Ucchik-Kynsa» (1856), «3anucku o kuprusax» (1856) u ouepk «XKyHrapus» (1860).
YuéHblll ynensn ocoboe BHMMaHUE POJOMJIEMEHHOMY COCTAaBY Ka3aXOB M KHPTU30B KaK KOYEBbIX
HapO/JIOB. ABTOPbI CTAaThU MPOAHAJMU3UPOBAJU OOPA3IbI YCTHOTO HAPOJHOTO TBOPYECTBA 0OOUX
HapO/I0B, B YaCTHOCTH, LIeXXUpe (poA0CI0BHbIEe IPe/laHUA ), 3MOCH], IereH bl ¥ ckazaHUs. Takxke ocoboe
BHHUMaHHUe yJleJIeHO X03UCTBEHHBIM TPAJAUIUAM, OBITY, PEJTUTMO3HBIM BEPOBAHUSIM U MUPOBO33PEHUIO
3THUX HAPOJOB.

B cTaThe mpoBeA€H CpaBHUTE/JbHbIA aHa/IW3 TAKWX SMUYECKUX NMPOU3BEJEHUH, KaK «Enbire»,
«MaHnac», «Ko3sl Kopnew - basn Cyny», «Ep Kekie - Epkocaii», «Opak 6aTbeip». Kpome Toro, paccMoT-
peHbl JaHHble U B3I L. YaniuxaHoBa, cBsi3aHHbIe ¢ Ipa3lHUKOM Hayphbi3, U cAie/iaH aKk1leHT Ha TOM,
YTO ero BbIBO/Jbl BO MHOTOM CO3BYYHbI C MHEHUSIMU COBPEMEHHBIX YYEHBIX.

ABTOpPBI OTMEYAIOT KAK 3HAYUTEJIbHBIN BKJIaJ, B HAYKY TOT PaKT, YTO YaJIMXaHOB BIIepPBblE€ HAYYHO
0060CHOBaJI pa3jinuyve MeX/y KazaXxaMU U KUPTru3aMHu KakK JAByMs OTAeJbHbIMU HapoJaMH U ONucasl
WX aHTPOIOJIOTUYECKHEe 0COOeHHOCTH. Ero BBIBOJT O TOM, 4TO B Ka3aXCKOM U KUPTrU3CKOM OOIIeCTBax
HapsAy CO CKOTOBOJICTBOM Pa3BUBANUCh U Jipyrue GOpMbl X03IMCTBEHHOW U KYJbTYPHOU KU3HU -
3eMJiefiesive, TOPO/CKad )KU3Hb, peMEC/Ia — He YTPaTUJI aKTyaJIbHOCTH U 110 Cel JleHb.

KioueBblie ciioBa: lllokaH YanruxaHoB, Ka3ax, KUprus, reHeasiorus, noaMma, snoc, Haypeis, amnoc
«Epbire», anoc «MaHac», poj, v mjieMs
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