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Peacebuilding from a religious perspective

Abstract. This study is exploring the role of religion in peacebuilding. Religion is not one of the
institutions of modernity, but it has returned as a significant force in modern societies as one of
the outcomes of the post-cold war. Religion has become more important due to its role in defining
the ideology to identity. Terrorism is the outcome of extremism which is a very sensitive issue
to global security. Massacre of millions on one pretext to another is the result of terrot, which
is the outcome of extremist ideologies. The comprehensive solution to curb this phenomenon is
peacebuilding. Peacebuilding is as old as war. From the times of pre-modern history, many people
participated in wars, and even more were involved in peacebuilding. Peace can be considered the
highest goal achievable by any community. The term peace is like other human ideals such as
justice and happiness. One must use various means to achieve peace. Among these, the teachings
of world religions are some of the most significant.
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Introduction

The significance of international peace was
realized by the humans throughout generations.
The contemporary advancements in science,
technology economy have given it
unprecedent importance and made it a symbol
of a civilized attitude. External peace will be
dependent on the peace within an individual. In
personal settings, peace is demonstrated through
ethical values such as love, compassion, and
selflessness. A peaceful person not only lives
in peace with others but can also contribute in
the creation of an atmosphere of peace which
can be extended from a person to family,

and

community and the whole world. As the law of
gravitation is accepted worldwide, similarly the
peace and peacebuilding is needed to promote
globally. Majority of people would like to live
in religiosity, therefore some extremists through
radical interpretations are trying to engage
followers of their faith on the religious pretext
for terrorist activities. Religion is source of peace
and does not conflict, therefore, it is necessary
that religious based peacebuilding be promoted
for sustainable global peace. This is the main
reason for writing this article. The study begins
with the description of the importance of religion
and religious diversity in modern life. Then the
emergence of terrorism is discussed. In the third
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part of the study the concept of peacebuilding
is elaborated on. After that, the study examines
faith-based values of peace. The fifth part of the
study discusses the teachings of world religions
in the relation to peace. It is followed by the
challenges to the faith-based peace initiatives.
The way forward is suggested in the conclusion.

Methodology

This research is a careful and a systematic
effort to investigate ruling of world religions on
peacemaking. It aimed to leads to suggest afresh
knowledge through use of methods related to
the understanding and interpretation of religious
teachings. The study is not only contributing to
the existing knowledge but also aims to suggest
solution to problems related to extremism
in various societies particular Muslims. A
combination of research methods has been used
in this study. Socio legal and other methods of
social sciences and theology has been utilized in
completion of this easy. The methodology of the
study is identifying the procedure that is used in
to finding ways of peacebuilding through sacred
teachings of the world religions. The authors
have been able to use successfully various tools
in sequence for convenience and clearance. The
methods of this study involve data collection
and use of various techniques of quantitative
and qualitative research. The underlying aim of
these methods is to determine the adequacy or
inadequacy of existing methods of peacebuilding
and possible role of religious teachings as an
instrument of reform, control and change.

Discussion
Global significance of religions

In spite of the extraordinary development in
human life achieved through science, technology,
and digitalization, the role of religion and faith
has become more significant. The advancements
in science and technology have completely
transformed the practical and intellectual life
of humans, including religious people. The
scholars” understanding of scientific processes

has also been affected by these unprecedented
changes. [1, p.2] The institution of modernity is
composed of science, economics and governance.
Although religion is not included among those,
it does not mean that religion has no role in
modern societies. During the powerful wave of
secularism, it was perceived that religion has no
effective role in modern societies. The late 1960s
brought about the attacks from ‘God is dead’
movement on faith, particularly on Christianity.
This concept has originated from German
philosopher Friedrich Nietzsche. He presented
this idea through a madman who is searching
for God. He said: “The madman jumped into his
midst and pierced them with his eyes. «Whither
is God?» he cried; «I will tell you. We have killed
him-you and I. All of us are his murderers. ...”
He further said: “Gods, too. Decompose. God
is dead. God remains dead. And we have killed
him.” [2;p.181] This opinion was so strong that
the quote ‘Is God Dead?” was on the cover of
the Time magazine dated April 8, 1966. [3] The
title reflected the article, which pointed to the
dominance of secularism over religion. The article
inflamed readers and generated a debate that is
still going on. During this period, Harvey Cox
observed in his famous work “The Secular City”:
“the rise of urban civilization and the collapse of
traditional religion are the two main hallmarks of
our era and are closely related.” He further stated
that: “in the urban environment from which the
gods have fled, secularism was the dominant
world-view, relativizing and bypassing religion,
rendering it irrelevant and a private affair.” [4,
p-1] This conclusion of Harvey Cox proved to be
myth as religion remaines an effective and strong
social institution. This proved to be true in the 80s
and 90s, which is why Harvey Cox had no choice
but to transcribe ‘Religion in the Secular City’.
He admitted that the expiry of religion had been
hurriedly declared. It came back as a powerful
resource in the modern world. He revisited his
previous opinion and conceded that the collapse
of urbanization and the rise of religions are the
two main symbols of our era. [5,p.3]

Due to the acute presence of religion in
conflict regions such as Afghanistan, Pakistan,
India, Northern Ireland, Bosnia, Kosovo, sub-
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Saharan Africa, the Middle East and parts of
Asia, , some of the experts started to believe that
religion is a source of conflict. It is reported that
Orthodox Serbs, Catholic Croats and Muslims in
this area share the same race and use the same
language. They are divided only by religion. The
effective presence of religion in conflict regions
often places it on the fault-line of the divided
sides. Contemporary institutions of modernity
such as economics, science, and administration
are procedural and answer ‘What?” and ‘How?’
However, they are substantive and therefore
cannot answer “‘Who?” and “Why?” When matters
move from ideology to identity, people seek
refuge in religion because only religion can
answer the questions of “‘Who am 1?’[6, p.30]
Diana L. Eck is of the view that the challenge
today is pluralism and not secularism. She claims
the greater matter of the multi-cultural city is
identity. [7,p.22-23] Ninian Smart, feels that rich
pluralism inside traditions like Christianity,
Islam and Buddhism etc. are deserving our
attentions. [8, p.10] Akbar S. Ahmed views that
due to the rise of migration ethnicity became
weaker. Religion can be transported anywhere
in presence of right circumstances. [9, p.110-111]
Due to the importance of religion, appreciation
of religious diversity is vital for peaceful co-
existence among various religious communities.

Emergence of terrorism

Terrorism not only affect the international
relations but also disrupt the internal harmony.
It is known fact that violent extremism has
seriously threatened peace and peaceful
coexistence. Harmony in society is not possible
without peace because the fear, violence, and
destruction lead to stress, insecurity, and failing
of various institutions. Extremism which leads to
terrorism is not anew phenomenon. Mankind has
witnessed it throughout history. Many societies
and states are experiencing the worst type of
global extremism. The terrorism is demonstrated
through daily violence, terrorist attacks, unrest
and bloodshed. [10, p.32] Numerous views
related to the origin of extremism are found
in various disciplines of social sciences. These

views are based on various phenomenon of
global extremism. Extremism and terrorism are
transnational phenomenon. These phenomena
have embodied complex dimensions with
complicated networks. [11, p.35-46]

The defeat of radical religious based terrorism
requires actions on two trails. The first strategy
required the tracking of the militants, terrorist
leaders, their logistics and financial networks.
There is no doubt that this ‘inoperative’, is
essential to contest the real-time threat of the
terrorism. [12] However, effective neutralization
of the global religious based threat would
require long term counter-terrorism elements
which includes religious based peacebuilding.
Some of the counter-terrorist steps can bring
more identifiable results such as the eradication
of terrorist hideouts and their infrastructure.
the effectiveness of soft counter-
terrorism actions is difficult to evaluate as the
end results of the soft actions are not possible to
measure in short period. [13,p.344] The experts
are of the view that the success in the war on
terror is dependent on the delegitimization of
the ideological basis of the terrorist outfits. The
serious talk about success in counter terrorist
activities can begin when the capacity of terrorist
organizations to attract and recruit activists is
severely weakened and they are discredited in

However,

their communities.
ThomasHammeshasobserved that, «<insurgent
campaigns have shifted from military campaigns
supported by information operations to strategic
communication campaigns supported by guerilla
and terrorist operations.»[14,p.14] The latter half
of 20th century was famous for global struggle of
strategic influence between modern democracies
and communist regimes. Radio, print media,
and television were used as the means of this
campaign. Presently, this ideological struggle is
between liberal democracy and jihadist groups.
The availability of the social media networks
and proliferation of information technology
offers new tools to the influencing groups. This
new technology is encouraging terrorists and
insurgents such as al- Qaeda like never been
before. These terrorist groups are using modern
tools such as videos, blogs and other web-based
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forums for perception management throughout
Muslim world. [15,p.82] Ayman al-Zawahiri in
his letter that was written in July 2005 to Abu
Musab al-Zarqawi explained: “We are in a battle,
and more than half of this battle is taking place in
the battlefield of the media. We are in a race for
the hearts and minds of our umma.” [16]

Terrorist organizations such as al-Qaeda
invite Muslims to join their global jihad and help
them in the domination of Islam as per their
interpretation in all spheres of human endeavor.
They demonstrate that present mess is because
of the domination of infidels and apostates. They
believe that violence is a legitimate reason for
achieving their utopian vision. They consistently
defend their action against criticism from
Western as well as the Muslim world because
most of their terrorist acts were and are against
Muslims. The Muslim world has suffered a lot
from their terrorist actors. [17,p.82] The success of
extremist groups is dependent on their capability
to convince community to accept their views and
concepts that have deep historical meaning in the
Muslim world. [18,p.82]

Peacebuilding and its significance
Concept of peace

Similar to many other theoretical terms, it is
not easy to define peace. We usually recognize
it from its absence. Peace, harmony, freedom,
happiness, love, and justice become more
significant when they are not manifested in the
society. As a process, peace is a framework that
resolves conflicts through nonviolent methods
and creates positive change in a society. It has
negative as well as positive connotations. As a
negative connotation, peace denotes the absence
of violence, but in such a situation, existence of
concealed conflicts cannot be denied. As a positive
connotation, “peace denotes the simultaneous
presence of many desirable states of mind and
society, such as harmony, justice, equity, etc.”
[19,p.06] Why do we need happiness, peace, and
justice and why are they so desirable? Peace is
defined in Webster negatively as “freedom from

civil clamor and confusion,” and positively as
‘a state of public quiet.” It further proceeds to
define peace positively as “a state of security
or order within a community provided for by
law, custom, or public opinion.” [20] One of the
universal definition states:
“Tt includes freedom from fear, freedom
from want, and freedom from indignity,
and encompasses harmony, well-being
and human security. A simple way of
thinking about positive peace is that it
allows people to sleep easily at night,
without fear for their economic, social
and physical security; for example,
being attacked, being persecuted or
living in poverty.” [21,p.05]

Components and dimensions of peace

Peace has positive and negative, as well as
inner and outer components and dimensions.
Similarly, it can be intersubjective, interpersonal,
and divine. The concept has various religious,
spiritual, theological, and cultural aspects. As a
dialectical determination, it is part of important
contemporary, psychological, philosophical, and
psychoanalytic strategies and theories. [22,p.07]
Peace demands political empowerment and social
harmony. In this context, it differs from happiness,
which is largely a personal matter. Peace may
resemble personal happiness, but it always
influences our psychological understanding and
is intermittently unambiguous in our cultural
norms and behavior. Moreover, peace is a
requirement of our emotional welfare. As a state
of mind, peace is subject to aggressive eruptions
and cognitive disruptions. The cornerstone of
economic equity, social harmony, and political
justice is peace. It has constantly been disrupted
by wars and various other forms of violence. [23,
p.05]

Concept of peacebuilding
There is no doubt that violence and conflicts

are not easy to understand and resolve. They
comprise of a variety of complex phenomena and
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internal differences with diversified dynamics.
The reasons and solutions of conflicts involve
a complex set of national and international
factors. Peacebuilding is a process that creates
a point of intersection between international
response and local realities. [24, p.02] Since it is
difficult to define the concept of peacebuilding,
it could easily be misunderstood. The UN
Secretary General’s “Agenda for Peace” explicitly
defines it as one of the tools that are used by
the international community to address war-
like situations. Peacebuilding in a post-conflict
situation involves an “action to identify and
support structures which will tend to strengthen
and solidify peace to avoid a relapse into conflict.”
The UN document has defined this concept from
various dimensions. It states:

“The diplomacy,
peacemaking and peace-keeping are integrally
related and as used in this report are defined
as follows: - Preventive diplomacy is action to
prevent disputes from arising between parties,
to prevent existing disputes from escalating
into conflicts and to limit the spread of the latter
when they occur. - Peacemaking is an action to
bring hostile parties to agreement, essentially
through such peaceful means as those foreseen in
Chapter VI of the Charter of the United Nations.
- Peacekeeping is the deployment of a United
Nations presence in the field, hitherto with the
consent of all the parties concerned, normally
involving United Nations military and/or police
personnel and frequently civilians as well.
Peace-keeping is a technique that expands the
possibilities for both the prevention of conflict
and the making of peace.” [25]

terms preventive

Faith-based peace values

The presence of faith-based values such
as empathy, openness, love, and respect for
strangers,  disciplining  uncontrolled ego,
protection of human rights, forgiveness, display
of humility, repentance, and realization of past
errors is a big source of national integration,
tranquility, and stability. The promotion of
these values also serves as the methodology of

peace, reconciliation, reconstruction, and conflict
resolution. Faith-based ways of peacebuilding in
religious communities depend on the narrative
that is adopted by a particular community at a
particular time. The adopted narrative not only
describes the primary language that is essential
for the realization of that community’s potential
for peacebuilding, but also discloses the depth
and breadth of its experience. This narrative also
indicates the moral authorizations for struggle
against unjust settings that create conflict. It
suggests religious symbols related to peace
and social responsibility towards it. Moreover,
religious guidelines developed on peace and
conflict-resolution offer are more appealing to
the faithful, than universal declarations. They
encourage communities to work for the promotion
of peace following the guidelines. Strong nation-
states, global
financial institutions, and trade organizations
control the global economic system. Many
experts view this unjust or unfair corporate-led
globalization as based on organized violence
against the poor. A few industrialized nations
have gained prosperity through this system, but
the majority of developing nations are suffering
from economic crises. As a result, these nations
are facing tremendous deterioration in wealth
and income. The economic injustice combined
with repressive political regimes is reflected
in social injustice that contributes to structural
Confronting world
poverty is a critical paradigm of development
that focuses on the causes. ILO (International
Labor Organization) suggests that the global
system must be inclusive and democratic. It must
provide fair chances for all people.

Numerous religious leaders and activists
faith-based = peacebuilding
effectiveness  of

multinational ~ corporations,

violence and conflicts.

are active in
programs. The
factors of peacebuilding extends the temporal
power of religious institutions like mosques,

religious

churches, synagogues, and temples. Similarly,
spiritually motivated personalities can take
personal initiatives of peacebuilding. Faith-
based peacebuilders could be of Muslim jurists
and theologians, Christian ethicists and Jewish,
Hindu and Buddhist scholars. Faith leaders in
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collaboration with government agencies, trans-
religious movements, and local social leaders
can play a pivotal role in peacebuilding, social
harmony, and national integration. In addition
to that, there are many institutions of the major
religions, which involve themselves in issues
related to justice and peace. Faith organizations
that are involved with religious activists to build
peace can also collaborate with other members of
civil society for de-radicalization of the society.

Almost all major religions emphasize peace.
They advocate peace even though there were
occasions when war between them broke out.
The fundamental doctrines and beliefs of world
religions not only preach peace, but also instruct
their followers to be at peace with each other.
Muslims greet each other by saying “al-salam
‘alaykum,” which means “Peace be on you.” Jews
greet each other by saying “shalom,” which also
refers to peace. If one walks on the riverside of
the Ganges in India, he will frequently hear
“Shanti, Shanti, Shanti” which means “peace,
peace, peace.” The teachings of world religions
emphasize peace. Like other religions, peace is
a central theme in the teachings of Islam. God
referred to Himself as al-Salam (Peace) in the
Qur’an. From an Islamic perspective, it could be
said that God is Peace and our desire for peace is
a desire for God. Inside our primordial nature,
we have a recollection of the peace that we have
experienced since our creation. [26,p.215-220] As
far as Muslims are concerned, it is their religion
that leads them to the “Abode of Peace.” Peace
is the symbol of divine presence and ultimately
Paradise. The Qur’an says, “God guideth him
who seeketh His good pleasure unto paths of
peace.” It has considered peace a heavenly value
as it states, “And they call upon the dwellers of
paradise: Peace be unto you.” Muslims greet
each other by saying “Peace be on you,” which
is described by the Prophet as the greeting
of the people of Paradise. The Qur’an states,
“In paradise, there is no idle chatter but only
the invocation of peace.” It further describes,
“Peace’—such is the greeting from the Lord
All-Compassionate.” The Qur’an states that in
Paradise everywhere will be peace: “Naught but
the saying “peace, peace.” [27]

Teachings of the world religions on peace
Islamic teachings on peace

Islamic theology and law have shed sufficient
light on the conceptualization of peace in Islam.
The rulings of Islam articulate the highest ethical,
morals principles, and ideals of social accord.
The word ‘Islam’ is derived from the word salam/
silm, which is used in the meaning of peace. Peace
is a central theme in many Qur’anic verses as
they provide bases of the perception of peace in
Islam. The fundamental principles and concepts
of reconciliation and peacebuilding in the Islamic
tradition are based on Qur’anic verses related to
sulh. This concept of sulh is a process that leads to
a settlement between the disputing parties to stop
or prevent a dispute. There are many examples
in the sunnah of the Prophet (peace be upon
him) which elaborate his methods of conflict
resolution, peacebuilding, and reconciliation.
Based on these principles, the Islamic mechanism
of peacemaking and dispute resolution is
articulated by Muslim scholars. These conflict-
resolution mechanisms have become sources of
resolving conflicts and advancing peacemaking
in Muslim societies. Peacemaking mechanisms
are legitimized by the Qur’an and sunnah and
guaranteed by religious, communal, and political
leaders in various Muslim societies. Within
the Islamic tradition, there are many schools of
thought, but irrespective of the school of thought,
Muslim leaders are agreed that Islam is a faith of
peace and that application of its values will bring
peace, harmony, justice and order to a Muslim
society. According to the Qur’an, peace begins
with Allah and extends to the self, other human
beings, and nature. The Islamic belief is based
on tawhid (oneness of God). This doctrine urges
Muslims to realize the interconnectedness of all
creations of God, particularly all humans, and
urges them to struggle for peace and harmony
among them. [28]

Christian teachings on peace
A set of principles related to peace, conflict

resolution,
Christian teachings. The Christian doctrine of

and reconciliation is found in
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peace and reconciliation is based on the verses
of the Bible. The Bible demanded Christians to
work for peacebuilding. The Biblical teachings
are related to peace (shalom). These teachings
refer to peacemakers as the ‘children of God’,
having been “created in the image of God,” having
‘unconditional love (agape)’ for God and people.
The Bible in this regard states, “You shall love the
Lord your God with all your heart and with all
your soul, and with all your mind. [...] You shall
love your neighbor as yourself.”

These teachings motivate people to promote
virtues such as help in grieve; confession,
repentance (that is accepting responsibility for
conflict coupled with the commitment to change
the behavior) forgiveness, and reconciliation.
In this regard, verses of the Bible state, “For if
you forgive men their trespasses, your heavenly
Father will also forgive you; but if you do not
forgive men their trespasses, neither will your
Father forgive your trespasses.”

Many similarities regarding peacebuilding
are found in the teachings of the Qur’an and
the Bible. Both scriptures extend a wide range
of ideas that encourage their followers to work
for the promotion of peace, reconciliation and
peacebuilding. Muslims and Christians share
many aspects of peace such as compassion/
rahmah, salam, forgiveness/‘afw, , and human
nature/fitrah. Although these aspects are not
fully compatible in both traditions, they provide
a basis not only for interreligious dialogue, but
also for joint peacebuilding efforts.

Ethics of peace in Hinduism

Hinduism is an ancient as well as a living
religion that was founded thousands of years
ago by no individual prophet. [29,p.249] Muslim
scholars are of the view that similar to other
nations Hinduism may also have the revelation
and prophets guided by the divinity. [30,p.202-
203] The Hindu teachings are found in the holy
scriptures such as Upnishads, Vedas, Bhagvad
Gita and six Darshanas. These ancient scriptures
are sources and storehouses of Hindu theology.
[31,p.119,124]Although  the these
scriptures have gone through a variety of changes

texts of

in essence and practices over thousands of years,
nevertheless they still reflect the rich heritage of
the Hindu religious tradition. Similar to other
matters these religious texts provide guidance
regarding core teachings of peace in Hinduism.
These texts also demonstrate the guidance of
Hinduism for attaining global peace through
attainment of inner peace. Hinduism suggests
that peace can be attained through delicate
intellect and closeness with Brahma. Hinduism
offers core teaching which leads individuals on
the way of peace. Through this process, individual
and collective peace can be created. Followers of
Hinduism must meditate and observe the Ten
Commandments for achieving inner peace. The
prayer to Brahma is also part of attaining inner
peace. Actions such as purity, ahimsa, good
actions, worshiping, yoga and pilgrimage to
holy places are steps toward inner peace. The
love for Brahma, respect for all, constructive
relationship with nature, non-violence (ahimsa)
and Satyagraha (passive resistance) are deeds
that contribute to create harmony, sense of self,
tranquility, and help the individual to enjoy inner
peace. A very famous Vedic prayer states:
“May there be peace in the heavens,
peace in the atmosphere, peace on earth,
let there be coolness in water, healing
in the herbs; and peace radiating from
trees, Let there be harmony in the
planets, and in the stars, and perfection
in eternal knowledge! May everything
in the universe be at peace! Let peace
pervade everywhere at all times! May
I experience that peace with my own
heart” [32]

In Hinduism, the belief of Ahimsa is a tool
to counter injustice without physical force.
[33,p,250] Some contemporary Hindu leaders
such as Gandhi believed that: “Nonviolence is
the greatest force at the disposal of mankind. It is
mightier than the mightiest weapon of destruction
devised by the ingenuity of man.”[34,p.viii-ix]

Teachings of peace in Buddhism

Buddhism is an Aryan religion. It was
initiated by Gautama Buddha (b.567 BC). Unlike
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other religions this faith is regarded as an
agnostic not atheistic. This faith does not have
foundational beliefs in God as in other sematic
religions. [35, p.135-136,139] Instead of theology,
an ethical way of life and moral philosophy
are essential in Buddhism. [36, p.248] Gautama
Buddha lay downed moral principles after
spending considerable time in meditation and
deep reflection. His mission was aimed to end
human misery; therefore, he focused on the fact
that man relinquished from all kinds of desires.
He guided his followers to free themselves from
all types of evils, such as violence. In this regard
he formulated the rule as follows:
“One must renounce all desires and all
thoughts of lust, bitterness, and cruelty.
One must harm no living creature. One
must abstain from all killing. One must
work in an occupation that benefits
others and harms no one.”[37, p.94]
Buddhism states that the individually and
collectively outer conditions are dependent on
the internal situation of a person. [38, p.126] In
Buddhism the dynamics of peace are the outcome
of inner self-transformation. This transformation
fixed the ego-self and relinquishing the self for
others for enact compassion. [39, p.8] Various
concepts such as samgri samnipata and samgama
areused in Sanskrit for peace. To preventharm that
is resulted from disputes and conflicts, therefore
he teaches the six principles of friendliness named
as “Pali: cha dhamma saraniya.” According to
Buddhist sacred texts Ahimsa or avihimsainPali
is included in Five Precepts (Paficasila), the first
of which has been achieved through abandoning
from killing. This concept further states that the
salvation is attainable by doing good and not
doing worship only. [40, p.65,70,99,139] The five
rulings of Buddha or Panchshila includes: Do
not kill any living being; Do not take what is not
given to you; Do not speak untruth; Do not take
intoxicating drinks and Do not commit adultery.
An early Buddhist collection to everyday life,
the Pali (Theravadin) Dhammapada, (the way of
virtue) clearly states: «Hatred is never appeased
by hatred. Hatred is only appeased by Love (or,
non-enmity). This is an eternal law.» (Verse 5/423)

Peace and unity in the Baha'i Faith

The conviction that people belong to one
human family is at the heart of the Baha'i faith.
Baha” Allah compared the world to the human
body. Its various parts do not compete with each
other for resources; rather, each cell is linked to
a continuous process of giving and receiving.
Each is basically noble, having a unique soul. All
of them have a unified purpose to serve spiritual
civilization. All are the citizens of one planet
and are entitled to benefits of this civilization.
Rather, humans can act out of “great unselfish
love for humanity” and operate like “the fingers
of one hand, the members of one body.” The
Baha’i writings affirm unity in diversity. More
than mere tolerance of differences or celebration
of superficial aspects of diverse cultures, the
diversity of the human family should be the
cause of abiding love and harmony: “as it is in
music where many different notes blend together
in the making of a perfect chord.” The human
family may be likened to the variety of flowers of
one orchard. Though their colors and forms they
are all “refreshed by the waters of one spring,
revived by the breath of one wind, invigorated by
the rays of one sun...” Humanity can overcome
the differences that divide it, said ‘Abd al-Baha’,
“Assisted by the collective and divine center
which is the law of God and the reality of His
Manifestation.... From this same God all creation
sprang into existence, and He is the one goal,
towards which everything in nature yearns.”
faced

Challenges faith-based

Peacemaking

by

A challenge
communities including Islam and Christianity is
increasing trends of radicalism and hate speech.
This is the reason that many religious leaders are
not ready to engage in peacebuilding activities.
Only those who are ready to face the challenges
and hurdles engage themselves in peacebuilding.
Peacebuilding is a task of the compassionate core
of religion-driven agents. Therefore, religious
leaders and activists should be trained for this
purpose. However, many religious activists will

faced by many religious
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not engage in active peacebuilding. Some will
be indifferent to it. Even some will continue to
support violence, particularly in situations of
injustice and oppression. However, many will
oppose violent activists and violence on the name
of faith.

Another that there
unanimous understanding or interpretation of
peace and peacebuilding. Local traditions and
political situations in regional conditions affect
the evolution of peace and peacemaking in
various religious communities. Despite all these
challenges, there are moral values and certain
ethical principles that unite peacemakers of
various religious traditions across the world to
create social harmony and sustainable peace.
The theological texts of each major religious
tradition have ample material that stresses
peace. On the one hand, each religious tradition
teaches truths that are useful for all people and
must be protected. On the other hand, each faith
instructs its followers to practice compassion for
all people, including the followers of other faiths.
Every religious tradition has a right to protect
its identity without damaging the identity of
the other. The approach to the questions of
identity adopted by believers of various religions
determines their capacity to act for reconciliation
than divisiveness.

Another challenge is the limited access of
ordinary people to the interpretations of the
sacred texts, particularly the texts that underpin
peace and peacebuilding. Because of the high
illiteracy rate and peoples’inability to understand
the languages of their religious traditions, many
believers havelimited access to the widerange and
variety of religious interpretations. This situation
increases their dependence on religious leaders.
The experience of imperialism, colonization
and underdevelopment has influenced how
religious texts are explained. In many societies,
the teaching material used to educate students in
religious educational institutions does not reflect
the values related to tolerance, peacemaking, and
dialogue. Many of them are not able to utilizing
religious texts for peacebuilding. These aspects
contribute to misunderstanding and shortages

challenge is iS no

of knowledge among ordinary followers of the
faiths.

These challenges can be overcome through
effective approaches of advancing literacy and
training of faith leaders in religious sciences
related to peacebuilding. It is also important to
acknowledge the role that education plays in
interfaith dialogue and building a culture of peace.
Without education, peacebuilding and dialogue
will not be effective or sustainable. Followers of
various faiths will enter into fruitful interfaith
dialogue only if they know the basic beliefs of
other faiths. Individuals and communities can
build peace only after they critically understand
the causes of religious violence and conflicts.
Development of curriculum and course outlines
based on peace and tolerance will also be
necessary for advancing social cohesion and
peacebuilding. Preparation of handbooks and
textbooks with the incorporation of religious
values of peacebuilding and tolerance can
effectively reduce hate and divisiveness among
followers of various faiths.

Results and conclusion

The data used in the study shows that the
significance of religion is in conflict resolution,
but unfortunately, it is used for conflict creation.
It can be a solution but is described as a problem.
The turning fromideology toidentity is eventually
turning toward religion. The migration has
weakened ethnicity and nationalism, but religion
became stronger as it can be transported and
can flourish anywhere. Due to the importance
of the religion, the leaders of religious extremist
organizations such as al-Qaeda construct their
ideologies in simple, understandable, and
effective ways though use of religious symbols.
They distort historical conceptions and use it for
their propaganda. Religious based peace initiative
is correct and appropriate response to the faith-
based terrorism. Peace restores relationships and
establishes justice. Just social systems that fulfil
the needs of the whole population can also be
created through peace. This is a transcultural
value, which every civilized individual and

society desires to achieve. Peacebuilding is a
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contemporary, global, dominant concept that that are crucial for peacebuilding. It is generally
is defined as a collective response to conflicts acknowledged that religious leaders, religious
and violence and their consequences. Religions institutions, and religiously motivated ceremonies
have developed doctrines, dogmas, teachings, can play an important role in peacebuilding and
and laws that offer a commitment to the values conflict resolution.

References

1. Wilfred Cantwell Smith, The meaning, and End of Religion / Wilfred Cantwell Smith. — Minneapolis:
Fortress Press, 1991. — 210 p.

2. Friedrich Nietzsche. The Gay Science (La Gaya Scienza) / Friedrich Nietzsche. — Leipzig: E. W. Fritzsch,
1887. - 181 p.

3.  Time, the weekly news magazine. - Vol.87. No 14.

4. Harvey Cox. The secular City: Secularization and Urbanization in Theological Perspective / Harvey
Cox. — New York: Macmillan, 1966. — 145 p.

5. Harvey Cox. Religion in the Secular City: Toward a Postmodern Theology / Harvey Cox. — New York:
Simon and Schuster, 1984. — 261 p.

6. Jonathan Sacks. ‘The Dignity of Difference: Avoiding the Clash of Civilisations” in Roger Boase /
Jonathan Sacks. - England: Ashgate Publishing Limited, 2005. — 130 p.

7. Diana L. Eck. ‘Is Our God Listening? Exclusivism, Inclusivism, and Pluralism in Roger Boase,’(Ed.)
Islam and Global Dialogue Religious Pluralism and the Pursuit of Peace / Diana L. Eck. — England: Ashgate
Publishing Limited, 2005. - 110 p.

8. Ninian Smart. The World Religions / Ninian Smart. — Cambridge: Cambridge University Press, 1992.
- 10 p.

9. Akbar S. Ahmed. ‘Clash or Dialogue of Civilizations’, in Roger Boase Islam and Global Dialogue
Religious Pluralism and the Pursuit of Peace / Akbar S. Ahmed. — England: Ashgate Publishing Limited, 2005. —
111 p.

10. Zahid Yaseen and Muhammad Muzaffar. “Extremism in Pakistan: Issues and Challenges // Journal of
Politics and International Studies. —2018. — No. 01. - . 32.

11. Sabir M. “Terrorism a Socio-Economic and Political Phenomenon with Special Reference to Pakistan” //
Journal of Management and Social Sciences. — 2007. —No 3(1). — P. 35-46.

12.  Raman B. «Jihadi Hydra: Futile to Just Cut Off Its Heads» // Straits Times, 2003. - P. 22.

13. Kumar Ramakrishna. “Delegitimizing Global Jihadi Ideology in Southeast Asia” // Contemporary
Southeast Asia. —2005. — Ne 3. — . 344.

14. Thomas X Hammes. “Fourth Generation Warfare Evolves: Fifth Emerges” // Military Review 87. —2007.
- Ne3.-P.17.

15. James J. F. Forest. “Influence Warfare and Modern Terrorism” Georgetown // Journal of International
Affairs 10. —2008. - No 1. - P. 14.

16.  John Hughes. «Winning the war of words in the campaign Against Terrorism» // The Christian Science
Monitor. —2006. — P. 25.

17.  Forest ]. “Influence Warfare and Modern Terrorism” // Georgetown Journal of International Affairs. —
2009. — Ne 10(1). - P. 81-89.

18.  Webel C., Galtung J. Handbook of Peace and Conflict Studies / C. Webel, J. Galtung. — New York:
Routledge, 2007. — 208 p.

19. Merriam-Webster’s Collegiate Dictionary. [Web resource]. —2021. - URL: https://www.merriamwebster.
com/dictionary/peace#:~:text=1%20%3 A %20a%20state%200f%20tranquility,a%20breach%200f%20the %20
peace. (accessed 20.09.2021).

20. Payne L. “Introduction to Peacebuilding: An Islamic Relief Practitioners’” Guide” // (Islamic Relief
Worldwide and Coventry University Sweden. — Stockholm, 2020. — No. 5. - P. 10.

BECTHUK Espasuiickoeo nawuonarvtozo yHusepcumema umet A.H. Tymuaeea. Ne 4(137)/2021 191
Cepus Hoaumuueckue nayxu. Pezuonosedene. Bocmokosedetiue. Tiopkorozus.
BULLETIN of L.N. Gumilyov Eurasian National University. Political science. Regional studies. Oriental studies. Turkology Series



Peacebuilding from a religious perspective

21. Webel C., Galtung J. Handbook of Peace and Conflict Studies / C. Webel, J. Galtung. — London:
Routledge, 2007. — 423 p.

22.  Tschirgi N. “Defining Peacebuilding” [Web resource]. — 2021. — URL: https://idl-bnc-idrc.dspacedirect.
org/bitstream/handle/10625/23281/112813.pdf?sequence=1 (accessed 20.09.2021).

23. “An Agenda for Peace Preventive Diplomacy, Peacemaking, and Peace-Keeping” (Report of the
Secretary-General pursuant to the statement adopted by the Summit Meeting of the Security Council on 31
January 1992, June 17, 277AD), Chapter II. [Web resource]. — 2021. — URL: https://www.un.org/ruleoflaw/
files/A_47_277.pdf (accessed 20.09.2021).

24. Seyyed Hossein Nasr. The Heart of Islam: Enduring Values for Humanity Enduring Values for Humanity
/ Seyyed Hossein Nasr. — San Francisco: Harper, 2002. — 215 p.

25. Qur’an 5:16; 7:46; 19:62; 36:58, 56:26.

26. Mohammed Abu-Nimer. «Muslim Peace-Building Actors in Africa and the Balkan Context:
Challenges and Needs», Peace & Change, 2008. [Web resource]. — 2021. - URL: https://www.researchgate.net/
publication/229934988_Muslim_Peace-Building_Actors_in_Africa_and_the_Balkan_Context_Challenges_and_
Needs (accessed 20.09.2021).

27. Dr. Muhammad Rafique Anjum “Concept of Peace in World’s Major Religions: An Analysis”
International Journal of Scientific and Research Publications. —2007. — No 4. — P. 249.

28. Muhammad Hamidullah. Emergence of Islam. / Muhammad Hamidullah. — Islamabad: Islamic
Research Institute, 1999. — 2023 p.

29. Mohapatra A.R. Philosophy of Religions: An Approach to World Religions. Sterling Publishers Private
Limited. - P. 119.

30. YajurVed, 36:17.

31. Anjum “Concept of Peace in World’s Major Religions: An Analysis. [Web resource]. — 2021. — URL:
https://www.researchgate.net/publication/346000305_Concept_of_Peace_in_World’s_Major_Religions_An_
Analysis (accessed 20.09.2021).

32. Hick]. God and the Universe of Faiths: Essays in Philosophy of Religion. — Oxford: One world, 1993. -
P. 8-9.

33. Mohapatra A.R., Philosophy of Religions: an Approach to World Religions. m Sterling Publishers
Private Limited. — P. 135-139.

34. Dr. Muhammad Rafique Anjum. “Concept of Peace in World’s Major Religions: An Analysis,”
International Journal of Scientific and Research Publications 7. —2017. — No 4. — P. 248.

35. Maulana Wahiduddin Khan. The Ideology of Peace: Towards a Culture of Peace / Maulana Wahiduddin
Khan. — Chennai: Goodword Books, 2018. — 94 p.

36. Edward J. Brantmeier, Inner Peace as a Missing Dimension in Peace Education, [Web resource]. — 2021.
— URL: http://www.infactispax.org/volume2/Brantmeier.pdf (accessed 20.09.2021).

37. David L. Coleman. “Buddhist Peace Practice: Sunyata, Wisdom and Compassion,” Journal of
Globalization for the Common Good. [Web resource]. — 2021. — URL: https://www.academia.edu/26584431/A _
Buddhist_philosophy_of_human_mind_for_a_sustainable_future (accessed 20.09.2021).

38. Moinuddin A. Religions of All Mankind /A. Moinuddin. — New Delhi: KitabBhawan, 1994. — 334 p.

39. Uniting Humanity. [Web resource]. 2021. — URL: https://www.kpvi.com/news/regional_news/clifford-
stevens-column-human-rights-day---equality/article_0c256d78-aade-5{f0-9a64-17c43c660d8f.html; http://www.
bahai.org (accessed 20.09.2021).

Myxammea 3usa ya Xak!, M.A. O3iaxanos’
'Xarvikaparvix ucaam yrnusepcumemi, Meaamabad, Iaxicman
? Kasaxcman xarxv Accambaescol, Hyp-cyaman, Kazaxcman

Ainu Typrbiga 0eMOiTIIAiK KYPY MYMKiHAIiKTepi
Angarna. Makaaa ainHig 0erOiTHIAIKTI KypyAaFsl peaiH 3epTTeyre apHaaraH. /iH Kasipri samaHFbI MH-

crutyTTapAbly Oipi eMec, Oipak 04 KbIpFy KaOaK COFBICTBIH HOTIKeAepiHiH Oipi peTiHae Kasipri Koramaapra
MaHbI3ABl KYIII peTiHge opaaAbl. JiH 1Ae040IMs MeH >KeKe OachlH aHBIKTayJarbl POAiHIH apKacbhlHAa MaHbI3-
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Abl 602a Oacragpl. TeppopusM-xkahaHabIK Kayincisaik yIniH eTe ce3iMTaa Maceae OOABII TaOBLAATLIH DKCTpe-
MM3MHIH HaTVKeci. Muaanonaaran agamaapasiy Oip celATayMeH >KoHe eKiHIiciMeH JKOMbLAYbI-DKCTPeMUCTIK
UALOAOTHAAPABIH HOTVXKeCi D0ABIIT TaObLAATLIH TePPOPABIH HoTUKeci. Bya KyObLabIciieH KypecyAiH KellleH-
Al mrermimi-6erbitiiaik. bitiMreprmiaik corbic crsIKTBI ecki. Ocbl yaKbITKa AeMiHTi TapuxTaH Oepi KerrrereH
ajaMaap COFbICTapra KATBICHIN, OJaH Ja KOIl agamaap OiTiMrepiridik >KyMbICTapbIMeH aifHaAbICKaH. OaeMAai
Ke3-KeAreH KaybIMAACTBIK YIITiH K04 >KeTKidyre 001aThIH €H >KOFaphl MaKcarT JAell caHayFa 00aaabl. berbiTmriaik
VEBIMBI 9414€TTiAiK IleH OaKbIT CHAKTHL ajaMHBIH OacKka MypaTTapbiHa yKcac. berbiTiriaikke sKeTy yIIiH opTyp-
i KypaazapApl naiidadany KaxkeT. OaapAblH intiHAe aaeMaik giHAepain iaiMaepi eH MaHBI3AbLAaPBIHBIH Oipi
604bIIT TaOBLAQALL.

Tyiiia ce3aep: aiH, ceHiM, TeppopuaM, DKCTpeMU3M, OeiOiTIiAIK, AiHM iaiMaep, 9aeMaik agiHAep, KYH-
ABLABIKTAp, JKaH>XXaa4apAbl IIeIILy.

Myxammag 3usa yap Xak', M.A. AsnabxaHoB?
IMexoynapodnviii ucaamckuii ynusepcumem, VMcaamabad, Iaxucman
2Accamoares napoda Kasaxcmana, Hyp-Cyaman, Kasaxcman

MupocTpouTeabCTBO C PeAUTIIO3HOM TOYKM 3P eHIAs

AnnHoTamms. /aHHOe MccaeJ0BaHNe MOCBAIIEHO U3YIeHNIO pOAN PeAUTUN B MIUPOCTpouTeAbcTse. Pean-
IS He SIBASeTCs OAHUM U3 MHCTUTYTOB COBPEMEHHOCTH, HO OHa BepHyAach B KauecTBe 3HaYMTeAbHO CUADI B
COBpPEMEHHBIX OOIIeCTBax B pe3yAbTaTe OKOHYaHUs XOAO0AHOV BOVIHBL JHAUYeHNe peAUTNI BO3POCAO U3-3a ee
poAu B oIlpeAeAeHNUN UACOAOTUM U MACHTUIHOCTH. Teppopusm - peayabTaT SKCTpeMu3Ma, KOTOPBII SBASeTCs
OouyeHb DOAe3HEeHHBIM BOIIPOCOM B paMKaX I100aAbHOI 0e30IaCHOCTH. YHUUYTOXKEHIe MIAAVMOHOB AI0AE 0/,
PpasHBIMI IIPpeAAOTaMMU - Pe3yabTaT Teppopa, KOTOPBIN B CBOIO OYepeAb ABASCTC CACACTBYEM DKCTPEMIUCTCKIX
naeoaoruii. KomriaekcHsIM penreHneM A48 O0PBOBI ¢ STUM SIBAEHNEM sBAJETCSI MIPOCTPOUTEABCTBO. Mupo-
TBOPYECTBO TaK >Ke CTapo, Kak 1 BoriHa. C 40MCTOpIIecKnX BpeMeH AI0AN yJacTBYIOT B BOJHAX U elrje DOblIee
9IIC/A0 AI0A€Vl 3aHMMAEeTCsI MYPOTBOPUYECTBOM. MIp MOYKHO CIMTATh BBICIIIEN I1€1bI0, AOCTVIKIMOI 4151 A1000T0
cooOmectsa. [ToHsATHE MUpa CXOXKe ¢ APYTUMU YeA10Be4eCKUMMI IjealaMi, TaKUMM Kak CIIpaBe4AMBOCTD I CYa-
crre. Aas AoCcTVKeHMs Mypa HeoOXOAMMO UCTII0Ab30BaTh padAndHble cpeacTa. Cpeaut HUX YIeHUsT MUPOBBIX
PeAUTHIi ABASIOTCS OAHMMU U3 Hanbo.1ee 3HAYMMBIX.

Karouesble ca0Ba: peaurns, Bepa, TeppOpU3M, DKCTPEMU3M, MUPOCTPOUTEABCTBO, PEAUTMO3HbIC YIeHN,
MMPOBBIE PEAUTUN, LIEHHOCTH, pa3pelleHre KOH(PANKTOB.
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