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Abstract. The article aims to provide a comprehensive description of the
linguocultural, structural, and semantic traits of zoomorphic proverbs and sayings in
the Armenian-Kipchak language written in Armenian script.

The Armenian-Kipchaks were Kipchaks who adopted the Armenian Gregorian
branch of Christianity as their faith; today, both historians and linguists adhere to the
term "Armenian-Kipchak" to describe this community. Historical sources indicate that
the native speakers of the Armenian-Kipchak language referred to their own tongue as
"khypchakh tili" (the Kipchak language), "bizdin til" (our language), or "tatarsha" (in
Tatar). Currently, 112 extant written monuments composed in the Armenian-Kipchak
language, dating from 1521 to 1669, constitute an extensive corpus of scholarly
manuscripts. This vast written heritage conclusively underscores the profound cultural
and historical significance of the Armenian-Kipchak monuments.

This paremiological corpus, dating from the Middle Ages, constitutes a significant
source for reconstructing the social experience, worldview and linguistic system of the
Gregorian Kipchaks of that era. The research material includes paremias containing
animal names, along with their equivalents in other Turkic languages. The study
applies a combination of descriptive analysis, historical and comparative methods,
structural-semantic approaches, and statistical analysis designed to determine patterns
of frequency and usage of the proverbs under consideration.

The analysis of the metaphorical models, syntactic structures, and semantic
cores of the proverbs, alongside frequency data, highlights the central role of zoomorphic
imagery in articulating the ethical norms, behavioural patterns, and social values of
the Armenian-Kipchak community. The findings demonstrate that Armenian-Kipchak
paremiology is closely integrated into the broader pan-Turkic tradition and is marked
by a considerable degree of cultural and cognitive importance.
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Introduction

Texts written in the Armenian-Kipchak language represent a key body of evidence for understanding the
historical and cultural identity of Turkic peoples, while also shedding light on their linguistic structures and ethno-
graphic particularities. Proverbs and sayings recorded in Armenian-Kipchak occupy a particularly prominent place
due to their exceptional academic value. These documents, shaped in areas where Armenian-Kipchak communities
were concentrated, form a textual body in which Kipchak-Turkic components are interwoven with the Armenian
writing custom, resulting in a distinctive graphic and linguistic system. Proverbs and sayings recorded in Armenian
characters offer valuable evidence for reconstructing the lexical and phonetic structure of Old Kipchak, concurrently
providing insight into the ethno-cultural perceptions, spiritual values, and practical realities of the era in which
they originated.

The academic study of Armenian-Kipchak proverbs and sayings gained a systematic nature from the second
half of the XX century onward. One of the earliest and most significant contributions in this field is a seminal work
by the Turkish scholar Turgut Kut, ‘Ermeni Harfleriyle Basilmis Tiirk¢e Atasézleri Kitaplart, published in 1983 [1].
The author names eleven books containing Turkish texts printed in Armenian script, noting that nine of these focus
specifically on proverbs and sayings. Moreover, 355 proverbs and sayings gathered in the work ‘Tiirkische Sprich-
worter’ by the German orientalist Adalbert Merx, published in 1877, were brought into academic discourse, thus
establishing the foundation for identifying and examining older versions of Armenian-Kipchak records.

One of the key studies devoted to the analysis of the phonetic system of Turkic proverbs written in Armenian
script is the article by the Turkologist Zeki Kaymaz, published in 2013 [3]. In this work, the scholar systematizes
the 355 proverbs published by A. Merx according to their frequency in everyday use, with particular attention to
the historical development and variation of vowel sounds. Whereas Sabri Koz's study, released in 2015, is based
on a comparative review of material gathered by Robert Dankoff and the texts of an old book titled “Turkish Prov-
erbs’, printed in Armenian script in the late XIX century [4]. On the basis of these sources, the scholar identifies and
publishes fifty-three proverbs attributed to the Armenian-Kipchak linguistic heritage.

A relatively recent and methodologically novel study addressing proverbs preserved in Armenian script is the
2016 research by Hiiseyin Yildiz and Abdulkadir Oztiirk [5]. The authors conduct a textual analysis of 181 proverbs
from the source titled ‘Turkish Proverbs’, determining that several of these entries are absent in other recognized
compilations, while others exhibit lexical omissions, along with significant phonetic and semantic variations.

Research methods

The subject matter of the investigation includes zoomorphic proverbs and sayings in the Armenian-Kipchak
language recorded in Armenian script, in addition to their equivalents in other Turkic languages. The objects of anal-
ysis are paremiological units containing animal names. The corpus was compiled on the basis of Turkic texts written
in Armenian script as detailed in the publications of T. Kut, A. Merx, Z. Kaymaz, S. Koz, H. Yildiz, and A. Oztiirk. The
research employs the standard research methods of analysis, systematization, and classification, combined with the
historical-comparative method, structural-semantic analysis, source-critical approaches, and statistical techniques.
The content, structural organization, metaphorical patterns, and semantic cores of the proverbs were analysed, and
their equivalents in other Turkic languages were compared from a typological perspective. In addition, the frequency
of occurrence of zoomorphic proverbs was subjected to statistical analysis, allowing to identify prevailing thematic
and conceptual leanings in the worldview of the Armenian-Kipchak community. The alignment between Armenian
writing and Turkic phonology was assessed within a historical and linguistic framework.

Results and discussions

The Paroemiological Fund of the Armenian-Kipchak Language is regarded as a unique linguistic and cultural
phenomenon that developed between the 17th and 19th centuries. Proverbs written in the Armenian script are
considered an important source reflecting not only the lexical, phonetic, and semantic features of the Kipchak
language of that period, but also the worldview and socio-cultural experience of the Gregorian Kipchak community.
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Her koyunu kendi bacagindan asarlar. Literal translation into Kazakh: Kez kelgen qoidy 6zinin ayagynan
asady, yagni arkim 6zinin is-areketine zhauap berui kerek. English: Every sheep is hung by its own leg is a Turkish
proverb meaning everyone is responsible for their own actions and consequences. The essence of the proverb is that
a person is responsible for their actions. This essence is metaphorically represented by the images of «sheep» and
«leg»: «each sheep» symbolizes each person, and «hanging by one’s own leg» is a stable image of the consequences
affecting only one person.

Equivalents in Turkic languages. In Turkish: Her koiun kendi bagachyndan asylar; in Chagatai language: Her
koiuny 6z ayagy birle as; oc.T: Her koiun kendi bagagyndan asylar; in Balkar: Er bir koiin gandi ayaandan asylyr;
In Bulgarian language: Her koiun kendi bagagyndan asylar; 506.7.: Koinu koi bagagynan, kugzunun kugzu bagagy-
nan asarlar; In Gagauz: Er bir koiun kendi ayannan asylyr; In north Azerbaijani language: Koiu/ kechini ayagynan
asarlar; in the Kipchak: Her goiun gandi bagagynan asylyr; moc.kep.T.: Her koiun 6z ayagynan asyly; in Crimean
Tatar: Er koi 6zu bagagynan asylyr; in Uzbek: Ak koini ham 6z 6gidan asadilar, kara koini ham 6z 6gidan asadilar;
In Turkish language: Gechini xam 6z ayagynan asarlar, goini hem 6z ayagynan asarlar; in Uyghur: Oshkini 6z aiigi
bilen asar [8, 287].

Deveden boyiik fil var. Literal translation into Kazakh: Ttieden biik pil bar. English: There’s an elephant
taller than a camel. The main idea of this proverb is: even if a person considers himself the greatest, strongest, and
most influential, there will always be someone who is stronger and more powerful than him. This reminds us not
to put ourselves above everyone else, that there will always be someone better than us. A structural feature of this
proverb is that it consists of a simple two-part sentence, contains an antithetical comparison of a «camel» and an
«elephanty, and its syntactic structure is based on the model «B is bigger than A». The parameological nature of the
proverb «There’s an elephant taller than a camel» is an instructive and didactic proverb that discourages arrogance,
demonstrates a comparative worldview, and is created using animal imagery.

Equivalents in Turkic languages. In Turkish: Deveden buiuk fil var; In Ottoman Turkish language: Deveden
buiuk fil var; In Ahiska Turkish: Deveden buitik fil var; In Bulgarian language: Deveden buiuk fil var; dob.t.:Tuieden
balaban fil var; karkyr.t.: Deveden buiuk fil var; In north Azerbaijani language: Deveden buiuk fil var; mos.kert.:
Deveden buiuk fil de var; kash.t.:Deveden buidk Allahdyr; Duieden buitk pil bar [8, 209].

Isirgan kopek disini gdostermez. This proverb signifies that a genuinely dangerous individual does not
issue warnings, much like a truly aggressive dog refrains from barking or displaying its teeth. Kazakh: Uregen it
gappaidy. English: A barking dog never bites. The semantic core of the proverb is that real danger is not visible from
the outside. Those who shout and make threats typically don’t actually pose a threat, and those who are inclined
to use force or cause harm won’t publicly demonstrate this beforehand. The structural and syntactic feature of the
proverb is that it is short and consists of two components, without inversion; it has a simple narrative structure,
for example, «A barking dog never bites»; expresses a generalized subject through an unspecified person; and has
a nominal-generalizing predicative sentence reflecting a general rule.

Paremiological analysis. A proverb is a short and concise sentence with a stable structure, based on folk life
experience, expressing a thought with educational and philosophical content, and based on logical comparison.

The proverb is based on the following values:

1. Wisdom and insight lie in not trusting external calls;

2. Patience and restraint are understanding the weakness of a person who talks a lot;

3. Actions speak louder than words - deeds are valued.

Equivalents in Turkic languages. In Turkish: Ysyrachak it dishini géstermez; al.o.t.: Tisleiik it tishin korsetmes;
ogh.t.: Ysyran it tish gdlermez; In Ottoman Turkish language: Ysyradzhak it dishini géstermez; in Balkar: Ysyran kiipek
avlanmas; / Chupek ne havlar - ysyramas; In Bashkir language: Ashtyrtyn it 6rmei teshlei; In Bulgarian language:
Ysyradzhak it dishini géstermez; In Chuvash language: Virmen uyty vyrtytyn syrtat; Kép trgen it tishlemez; do.t.:
Ysyran kapek dish gdstemez; khak.t.: Ysyrar adai tizn azynada késitpez; In north Azerbaijani language: Kapan it
dishini géstermez; In Kipchak language: Ysyradzhak it dishini géstermez; mos.ker.t.: Havlaian it kapmaz; In Crimean
Tatar: Tishlegen it tishin géstermez; In Kyrgyz language: Kaba turgan it tishin yrystpait; kash.t.:Kapagan it dishini
gérsedmez; in the Nogai language: Urgen it kisidi kappas; In Turkish language: Dishlechek it dishini gérkezmez; in
Uyghur: Chishleidigen it chishini kérsatmes; In Yakut dialect: Yttaahtaah it ahytyn kérdérbot [8, 293];

«Denize diisen yilana sarilir» - Based on the condition-effect structure, this Turkish proverb conveys a
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cognitive-cultural situation of hopelessness and despair. Literal translation into Kazakh: Suga tisken tal garmaidy.
English: A drowning man will clutch at a straw. Meaning: literal meaning - «Tenizge qulagan adam zhylanga zhar-
masady», English: «A person who has fallen into the sea grabs onto a snake»; and the figurative meaning of this
proverb indicates that an individual facing adversity will turn to the most perilous and untrustworthy methods of
rescue. This proverb conveys an image of despair and an instinctive struggle for survival.

Phonetic features: the repetition of the sounds [d], [y], [s] and the two-stressed rhythmic structure (de-ni-ze
/ di-sen // y1-la-na / sa-r1-lir) give the proverb alliterative harmony and aphoristic conciseness.

Semantics and Pragmatics: the main semantic aspect is despair; a person looks for help even in dangerous
situations to survive. The image of the «Snake» in Turkic culture is a symbol of fear and disgust, which enhances
the expressiveness of the proverb.

Paremiological analysis. This proverb is structurally an implicit model based on the relationship between
a condition and a consequence (formula: whoever finds themselves in situation X performs action Y). The «gener-
alizing-predicative» model common to Turkic proverbs is reflected in this structure. The brevity of the proverb, its
parallel structure, and harmonious sound make it easier to remember and contribute to its stability in both spoken
and written language.

Functions: From a didactic standpoint, this proverb seeks to explain the naturalness of making a decision
in a challenging circumstance and to prevent risky or unreliable decisions.

Pragmatically, this word is used to justify a person’s actions or, conversely, to criticize their behavior during
difficult times. The frequent mention of this proverb in 20th-century literary language indicates that it is a stable
proverb, firmly rooted in everyday and cultural discourse.

Equivalents in Turkic languages. In Turkish: Denize dashen iylana sarylar; al.o.t.: Suvka / otka tishken
zhylanga sarylyr; In Ottoman Turkish language: Denize ddshen iylana sarylyr; in Altai language: Suda chal iok; in
Balkar: Suya dashen iylana sarylyr; In Bashkir language: Hyva téshkan halamga yabysha; bulg.t.: Denize dishen
samana sarylyr; dob.t.: Denizge tishken zhylanga sarylyr; do.t.: Denize diishen samana sarylyr; In Gagauz: Suya
dushen (bogulan) samandan da tutunur; khak.t.: Suga tishken sasha daa habyrnarga sérener; In north Azerbaijani
language: Denize ddshen iylana sarylyr. / Suda batan iylana da sarylyr; In Kipchak language: Denize diishen iylana
sarylyr; In Crimean Tatar: Denizge tishken zhylanga sarylyr; karmal.t.: Suva tishgen tash karmar; kash.t.: Suya
ddshen har nege dolashar; in Nogai language: Suaa batkan tal semrer; In Uzbek language: Chy kaiotgan ch6pga
yapyshar; kaz.tat.t.: Denizega téshkan iylanga sarylyr; in Turkish: Suva gark bolgan saman chépinden dal da goézler;
urt.: Agulangan iylanga da sarylyr; In Uyghur language: Deriaga chtishken iylanga esilidi; In Yakut dialect: Olén erer
016n6to6n tardyyhar [8, 205];

«Sinek kiiciik ama mide bulandirir». Literal translation into Kazakh: Shybyn-shirkei eshtenie emes, biraq
zhurekti ainytady. English: Flies and gnats are nothing, but they make you sick. The essence of the proverb is that
even a seemingly insignificant thing can cause great inconvenience or have negative consequences. [ts main mean-
ings include:

1. Even small things can have a big impact. Even a small fly can disrupt a person’s mood and affect their
physical condition. This implies that life’s «little things» frequently have a significant impact.

2. Even seemingly insignificant things can have negative effects. A person’s neglect or disregard frequently
ends up being the root of a more serious issue.

3. The content, not the volume, is what causes annoyance and discomfort. A person may be more negatively
impacted by a small thing (criticism, a word, an error, an action) than positively.

4. Social and psychological essence. The proverb encourages people not to underestimate small things and
to appreciate their impact.

Structural feature: The proverb consists of two simple sentences (noun + verb), but the conjunction expresses
the opposite meaning. The proverb has a succinct and memorable structure thanks to parallelism and rhythmic
symmetry.

Phonetic feature: The repetition of the sounds [s], [k], [m], and [b] creates alliterative harmony and rhythm;
the stress is evenly distributed across the two sentences.

Paremiological analysis. This proverb has a didactic and cautionary nature; its structure is based on the
opposition of cause and effect (a small thing — a big consequence). The metaphorical expression uses the image of a
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«fly» to symbolically combine a seemingly insignificant and small object with the image of a «stomach» to represent
a person’s internal state, emotions, and bodily reactions. The figurative power of a proverb lies in its elevation of
an ordinary phenomenon to the level of an ethical rule: it conveys the idea that even the simplest, most insignifi-
cant thing can have significant consequences, in a concise, clear, and rhythmic form. In this way, it artistically and
concisely expresses the principle of the Turkic wisdom tradition that «great results come from little».

Equivalents in Turkic languages. In Turkish: Sinek kichuktir ama mide bulandyrur; In Ottoman Turkish
language: Singek adam 6ldirmez, mede bulandyryr; In Ahiska Turkish: Sinek murdar degul, iirek bulandyrur;
in Balkar: Sinek kichuktir ama midei bulandyryr; bulg.t.: Sinek bir sheidir, ama midei bulandyryr; dob.t.: Shybyn
kichik ama mide bulandyryr; In Gagauz language: Sinek bir shei deeildir ama mide bulandyryr; In north Azerbaijani
language: Chibin murdar deeil ama génul bulandyryr; In Kipchak language: Sinek de kichuktir ama mide bulandy-
ryr; mos.ker.t.: Chibi kichuktir ama mide bulandyryr; In Crimean Tatar: Sinek haram deil, mide bulandyryr; urt.:
Sinek aram deeil ama made bulandyryr [8, 423];

«Balik bastan kokar». Kazakh equivalent: Balyq basynan shiridi. English: The fish rots from the head. The
proverb suggests that leadership is often the source of society’s evil and misery. In other words, whatever the leader,
the system under him is similar to him. The semantic core of the proverb:

1. The state of society is determined by the actions of the authorities.

2. Hierarchy of responsibility. The saying illustrates how accountability spreads from the top to the bottom.

3. Authority is the moral standard of society. According to the Turkic perspective, the nation’s prosperity
and order are guaranteed by the leader.

4. Cause and effect connection. The proverb is didactic: If the beginning is disrupted — the system is
disrupted. The damage on the upper floor = spreads to the lower floor.

From an etymological perspective, the lexeme balik is used in the forms balyk / baluk in ancient Turkic
written monuments. Scientific opinions regarding its origin differ: L. Rashoni connects this form to a root meaning
«shine, sparkle», and M. Rasanen notes the phonetic similarity of the word to the lexemes falu (a type of fish called
«bream») in Mongolian and Manchu languages [7].

From a structural and syntactic point of view, this proverb is a simple sentence pattern formed with the
correct word order (SOV): Balik bastan kokar. The bas is a metaphor for the primary cause (manager, leader), and
kokar denotes the subsequent action (deterioration, decay) that results from it.

According to paremiological characteristics, this is a metaphorical proverb with a didactic content. Its
semantic connection is based on cause-and-effect relationships, and its communicative function is characterized
by criticism, warning, and the expression of moral conclusions. In a metaphorical expression, “ «bas» symbolizes
concepts of power and leadership, while «iis» represents moral or structural decline. The function of the proverb is
to remind people of the responsibility of a person in a leadership position within the socio-moral sphere, to show
that order and justice in society depend primarily on the actions of the leader.

Equivalents in Turkic languages. In Turkish: Balyk bashtan kokar; al.o.t.: Balyk bashtan sasyr; ogh.t.: Balyk
bashyndan iyiyr; In Ottoman Turkish language: Balyk bashdan kokar; auh.t.: Balykty bashynnan tut; alt.: Balyk
bashynnan chydyr; in Balkar: Balyk bashtan kokar; In Bashkir language: Balyk bashtan serei; bulg.t.: Balyk bashtan
kokar; In Chuvash language: Pula pyushengen seret; dob.t.: Balyk bashtan sasyr; do.t.: Balyk bashtan kokar; In Gagauz
language: Balyk kafadan kokar; khak.t.: Balyk pazinan pasty chystanidir; kar.kyr.t.: Balyk bashyndan sasyr; In north
Azerbaijani language: Balyk bashyndan iilenir, zhamysh ayagynan; In Kipchak language: Balyg bashtan kokar; mos.
ker.t.: Balyg bashtan kohar; In Crimean Tatar: Balyk bashtan sasyr; kar.: Balyk bashynnan shiriidi; kyrg.t.: Chabak
churise bashyndan churuiyudi; Balyk bashynan sasynyt; kum.t.: Balyk bashyndan churyur; uzb.t.: Balyg (balyyg)
bashydan sasyidy; in Turkish: Balyk kellesinden porsar; tuv.t.: Balyk bashyndan chydyr; ur.t.: Balyk bashyndan sas
[8,130-131];

«Ag ay1 oynamaz». Kazakh: Ash bala toq balamen oinamaidy, toq ash bolamyn dep oilamaidy. English: A
hungry child won’t play with a well-fed one, and a well-fed child doesn’t think he might become hungry. The essence
of the proverb is that a hungry person needs to eat, not play. That is:

1. A person cannot do anything else until his physical or spiritual needs are satisfied;

2. The intentions and actions of a person whose needs are not satisfied will differ from the intentions and
actions of another person (a well-fed person);
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3. The thoughts and actions of people in socially and psychologically unequal conditions do not have the
same sources.

Equivalents in Turkic languages. In Turkish: Ach aiu oinamaz; asat.: Arpasya at eshiimes; an.o.T.: Ach
aiyq oinamas; in Chagatai: Ach aiyq oinamas; of.T.: Alyyg oiu, delu-tolu; ayf.T.: Ach aiyu oinamaz; in Balkar: Ach ayi
oinamas; 6ait.T.: Ach ayi oinamaz; in Bashkir: Ach aiy uinama; 6y.1.T.: Ach aiy oinamaz; 6aT.¢p.T.: Ach aiy kalgymaz;
in Chuvash: Sitermen lasha turtmast; go.1.: Ach aiyu oinamaz, tokmai 6ksuz dzhyrlamaz; go.1.: Ach aiy oinamas;
In Gagauz: Ach aiy oiun oinamaz; oH.93.T.: Achlyk aiyia kalaily ohular; xak.T.: As aba telbek oinabas; in Kazakh: Ash
aiu oinamaidy; In north Azerbaijani language: Ach aiy oinamaz; moc.kep.T.: Ach aiy oinamaz; kap.mas.T.: Ach aiuq
oinamaz; in Kyrgyz: Achkannyn aty zhurbdéit; kaur.t.: Ach aiy oinai bilmez; In Uzbek: Ach aiyyg oinamas; ka3.Tar.T.:
Ach aiyu uinamas; In Turkish: Ach aiy oinamaz; yp.T.: Ach aiyu oinamaz; In Uyghur: Ach eiik oinimas [8, 46];

«Her horoz kendi ¢opliigiinde 6ter». Literal translation into Kazakh: Ar 4tesh 6zinin tauyq qorsynda qoqyl-
daidy. English: Every rooster crows in his own henhouse. Kazakh equivalent: lllaHbIpakka Kapan ceiisie MaFbIHaCbIHAA.
The semantic core of the proverb - everyone feels confident, bold, or in charge in their familiar territory or domain.
The core meaning is based on three components:

1. Horoz - an agent who is trying to show off, to be brave;

2. Copliik - a person’s «xown zone», a safe, familiar space;

3. Otmek - activity, courage, the act of showing oneself.

Paremiological analysis. The type of proverb mentioned is considered a metaphorical-social proverb. Its
social purpose is to give an individual a sense of self-assurance and authority in their surroundings. Psychological
functioning is reflected in how a person takes initiative in a safe, familiar space and remains cautious in an unfamiliar
environment. The ironic tone of the proverb is sometimes expressed by its ironic use, «only a hero in his own back-
yard». The imagery of the proverb consists of describing the rooster as a symbol of bravery and self-expression, the
garbage dump (¢opliik) as a symbol of personal territory and sphere of influence, and the act of crowing (6tmek)
as an expression of activity and dominance.

Equivalents in Turkic languages. In Turkish: Her horoz kendi chepligtinde 6ter; an.o.1.: Her horoz
0z cheliginde chakyryr; in Oghuz: Her adem kualliginyn horozudur; oc.T. Her horoz kendi kyullyugyunde eshiner; in
Balkar: Er oroz kendi cheliginde 6ter; 6ys.T.: Her horoz kendi chepliginde oter; no6.1.: Er koraz 6z chepliginde
oter; no.T.: E oroz boklugunda éter; In Gagauz: Her bir horoz kendi boklugunda éter; In north Azerbaijani language:
Her horoz 6z chepliugunde eshelenir; kap.kpip.T.: Her horoz kendi chepliginde otlar; In Kipchak language: Her horoz
kendi chepliuginde 6ter; moc.kep.T.: Horoz 6z kulliginde horozdur; In Crimean Tatar: Er-horoz 66ru chupliginde
kyshyryr; in Turkish: Horaz 6z kulliginde horazdyr xopasasip [8, 286].

Table 1. Frequency of use of zoomorphic proverbs in the Armenian-Kipchak language

Ne Zoomorphic proverbs in the Armenian-Kipchak language Frequency of
use
1. | Her koyunu kendi bacagindan asarlar. 14

English: Every sheep is hung by its own leg

2. | Deveden boyiik fil var. 10
English: There’s an elephant taller than a camel.

3. | Isirgan kopek disini gostermez. 21
English: A barking dog never bites.

4. | Balik bastan kokar. 27
English: The fish rots from the head.

5. | Denize diisen yilana sarilir 23
English: A person who has fallen into the sea grabs onto a snake

6. | Sinek kii¢iik ama mide bulandirir 12
English: Flies and gnats are nothing, but they make you sick.
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7. | Balik bastan kokar. 27
English: The fish rots from the head.

8. | Ac¢ayl oynamaz. 28
English: A hungry child won’t play with a well-fed one, and a well-fed child doesn’t
think he might become hungry

9. | Her horoz kendi ¢opliigiinde dter. 15
English: Every rooster crows in his own henhouse.

The statistical data presented in the table indicate an uneven frequency of use of zoomorphic proverbs in
the Armenian-Kipchak language. The most frequent paremias are «Ag¢ ay1 oynamaz» (28 times) and «Balik bastan
kokar» (27 times). This indicates that their socio-didactic content is widespread and that they occupy a leading
position in the moral-educational thinking system of the Armenian-Kipchak community. Furthermore, the proverbs
«Isirgan kopek disini gostermez» (21 times) and «Denize diisen yilana sarilir» (23 times) are frequently found,
indicating that universal concepts like human behavior, danger, and overcoming obstacles have a large place in the
paremiological fund. The infrequent use of proverbs like «Deveden boytik fil var» (10 times) and «Sinek kii¢iik ama
mide bulandirir» (12 times) might be due to the limited semantic field or contextual application of these proverbs.

Overall, the frequency data indicate that subjects concerning human nature, power and responsibility,
decision-making under adverse conditions, as well as need and deprivation occupy a prominent place in the Arme-
nian-Kipchak worldview. Animal imagery functioned as a primary metaphorical medium through which these
concerns were articulated.

Conclusion

The findings of the research show that the paremiological legacy in the Armenian-Kipchak language -
particularly the zoomorphic proverbs based on animal imagery - serves as a crucial source for understanding the
linguistic and cultural worldview of the Kipchak community. Documented in Armenian script, these paremias not
only reflect the lexical, phonetic, and structural features of the Kipchak-Turkic language but also provide insight
into the social relations, moral and ethical norms, and the system of communal values of that historical period.

The structural-semantic study has revealed that the majority of the proverbs are built on causal, contrastive
(antithetical), and generalizing patterns, while zoomorphic images, such as the sheep, camel, elephant, dog, fish,
snake, fly, bear, and rooster, metaphorically encode notions related to human behaviour, relations of power and
responsibility, decision-making under adverse conditions, and the perception of danger and necessity. Comparison
with corresponding versions in other Turkic languages confirms that these paremias are deeply embedded in the
common Turkic tradition of proverbial wisdom, yet simultaneously preserving regional traits particular to the
Armenian-Kipchak environment.

These paremias demonstrate that, within the Armenian-Kipchak community, core ethical and psychological
categories - such as personal responsibility, the moral nature of authority, the detrimental effects of excessive pride,
and attitudes toward vulnerability and danger - held particular significance. Even less frequently documented
sayings, such as «Deveden boyiik fil var», «Sinek kiiciik ama mide bulandirir», contribute to the semantic breadth
of the paremiological system by articulating notions of the disproportionate impact of minor factors and a compar-
ative worldview.

Thus, zoomorphic proverbs and sayings in the Armenian-Kipchak ought to be viewed not merely as linguis-
tic evidence documenting a specific branch of the historical Kipchak language, but as a complex linguocultural
phenomenon reflecting the value system, social norms, and cultural memory of the Gregorian Kipchaks who lived
in a multi-confessional and multi-ethnic environment. The findings underscore the scholarly relevance of examining
the Armenian-Kipchak written heritage in conjunction with the wider Turkic paremiological domain and suggest the
necessity for further in-depth research on these texts from corpus-based and historical-comparative perspectives.
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ApMsAH-KbINAK, TiJTiIHAETi 300MOpPThI MaKaa-MaTeaJep:
CEMAaHTHUKAJIBIK, )KOHe KYPbLIbIM/bIK epeKlieaiKTepi

AHpaTna. Makasna apMsiH rpadUKacbIMeH XaTTaJIFaH apMsH-KbINIIAK, TiiHAeri 3ooMopdThl MaKaJi-
MOTeJJIEP/IiH JIMHTBOM3/IEHHU, KYPbIJIBIM/IBIK KOHE CEMaHTHUKAJIbIK TAOUFATBhIH KellleH i TYpe CUIlaTTayFa
OaFbITTa/IFaH.

ApMsiH-KbINIIaKTap — 6YTiHri TaHAa TapUXUIbLIAp Ja, Ti/i 3epTTeylliiep Ae «apMsAH-KbINIIaK» TEPMUHIH
YCTaHAThIH, 63 A9YipiHJle XpUCTHAH JiHiHiH apMSIH-TPUTOPSH OYTaFbIH AiHi peTiH/e KaOblIJaFaH KbINIIaKTap.
JlepekTep KepceTKeH/lel, apMAH-KbIIIIAK TiJIiH TapaTyLIblIap 63 TiAepiH «XblT4ax TiIi», «06i3/iH Tii», «TaTapiia»
Jlen kepceTkeH. Kasipri yakpITTa apMsH-KbINIIAK, TiiHAe )ka3bLiFad, 1521-1669 xbligapra Theciai 112 xkazba
eCKepTKiLl KesieM/li FbIJIBIMU 7Ka30a/1ap/blH )KUBIHTBIFbIH KaJbINTACThIPY/ia. Bys1 apMsiH-KpINIIaK eCKepTKilITepiHiy
M9/IeHU MaHbI3/IblJIbIFbIHbIH, KOFAPbIIbIFbIH aUFaKTal Tycepi akUKaT.

OpTa FacbIpFa THECiIi 6YJ1 TapeMUOJIOTHUSIJIBIK Mypa ITPUTOPUAH KbIMIIAKTapbIHbIH 9/1eyMETTIK TaKipUubeciH,
JYHUETaHbIMABIK OaFAapbIH XKoHe COJI Ke3eH/IeTi TUIAIK )KyHeCiH TaHyFa MyMKiH/ZiK 6epeTiH MaHbI3/Ibl JlepEKKO3
6OJIBII TabbLIa/bl. 3€PTTEY MaTePHUaJIbIH XKaHyap aTayJapbl KATbICATHIH MTAPEMUSJIBIK GipJIiKTep MeH OJIapZbIH
TYpKI Tingepingeri 6asaManapsl Kypazabl. JKyMbic 6apbIChbIH/AA CUNTATTaMaJIbl TalAAay, TAapUXHU-CATbICThIPMaJIbI
9ic, KypblIbIM/bIK-CEMaHTHUKAJBIK TACIJ€ep, COHAaN-aK MaKal-MaTeJAep/iH KOJIAAHbIC XKUIJIITiH aHbIKTayFa
GaFbITTAIFAH CTATUCTUKABIK, TaAay KOJIJAHbLI/IbL.

MakaJsi-MaTengepAiH MeTadpopasablK Mojesi, CHHTAKCUCTIK KYpPbLJIbIMbl MEH CEMaHTHKAJbIK, 63€Ti
TaJILAHBIII, KUK KepCeTKILITepi apMAH-KbIIIIAK KaybIMbIHBIH 3TUKAJIbIK, MiHE3-KYJIBIKTBIK K9He dJIEyMETTIiK
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KYH/ABLIBIKTapbIH TaHBITY/Ia 300MOpPQTHI 6eliHesiepiH MaHbI3bIH alKbIHAA/Ibl. 3epTTey HOTHXKeJepi apMsaH-
KBIIIIAK TapeMHUO0JIOTUSCBIHBIH XaJIBITYPKTIK I9CTYpPMeH ThIFbI3 CabaKTac eKeHiH oHe OHbIH M3/[eHU-TaHbIM/IBIK,
YKYKTEMECiHIH, )KOFaphbl eKeHiH JaJeaaenai.

TyiiiH ce3aep: apMsH-KbIIIAK, TiJIi, TapeMHoJI0Trus1, 300MOpPThHI MaKaa-MaTenep, MeTadopa, CEMAaHTHKA,
THUII0JIOT YA, KUK TanAaybl.
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300MopdHbIe NOCTOBHUIBI U NOTOBOPKYU B ApMSIHO-KbIMTYAKCKOM SI3bIKE:
CEMaHTHYeCKHE U CTPYKTYPHBIE 0COGEHHOCTH

AnHoTtanusd. CTaTbs NOCBAILEHA KOMIJIEKCHOMY OMTMCaHHIO JIMHIBOKYJIBTYPOJIOTMYeCKOH, CTPYKTYPHOH U
CceMaHTU4YeCKOW NPUPOAbI 300MOPOHBIX TOCJO0BUIL U IOTOBOPOK apMSIHO-KbIITYAaKCKOI0 s13bIKa, 3apUKCUPOBaHHBIX
apMsSHCKOU rpaduKo.

ApMsIHO-KBINTYaKH NPeJCTaBJSIOT CO601 Cy63THOC KbIMMYAKOB, IPUHSABIINX B CBOE BpeMs apMsIHO-
IPUTOPUAHCKYI0 BETBb XPUCTHAHCTBA; CETOHS JJaHHOI'0 TePMHUHA IPUIEP’KUBAIOTCS KaK UCTOPUKH, TaK U JIMHTBUCTHIL.
Kak noka3sbIBalOT HCTOYHUKH, HOCUTEJIH apMsSHO-KbITYAKCKOTO S3bIKa Ha3bIBAJIM CBOM fA3BIK «XbIITYaX THIH»
(KbIMTYAKCKUH A3BIK), «OM3MH THJI» (HAII 3bIK) WK «TaTapiia» (mo-rTaTapcku). B HacTosimee Bpems 112 nucbMeHHbBIX
MaMSATHUKOB Ha apMsAHO-KbIMTYAaKCKOM f13bIKe, JaTUpyeMbIx 1521-1669 rogamu, GopMUPYIOT OOLUIMPHBINA KOPIIYC
Hay4YHBIX PYKONHCEN. ITO HEONIPOBEPKMUMO CBU/IETENbCTBYET O BBICOKOW KY/JIBTYPHO-UCTOPUYECKOHW 3HAYMMOCTH
apMsIHO-KbIMYAaKCKOro MMCbMEHHOI0 Hac/leAus. /laHHOe NapeMUO0JIOTUYeCcKoe Hacslelne, OTHOCAIleecs K Nepuoiy
CpeJlHEBEKOBbS, C/IYKUT BaXKHEHWIIMM HCTOYHUKOM J1JIs1 U3yYeHHs COLIMAJIbHOTO OIbITa, MUPOBO33PEHYECKUX
OPUEHTHUPOB I'PUTOPHUAHCKUX KbIMTYAKOB U A3bIKOBOM CUCTEMBI TOM 3MOXU. MaTeprasioM ucciae0BaHUA NOCAYKaT
napeMHoJIOTHYecKHe eJUHULBI C 300HUMaMU (KOMIIOHEHTaMU-HauMeHOBaHUSIMH KUBOTHBIX) U UX 9KBUBaJIEHThI
B TIOPKCKHUX fI3bIKaX. B xozie paboThbl NPUMEHSAJIUCh ONYcaTeJbHbIA aHa/IU3, CPAaBHUTE/IbHO-UCTOPUYECKUH
MeTO/, CTPYKTYPHO-CEMAaHTUYECKUH NOAXO0/, a TAKXKe CTATUCTUYECKU M aHaJIU3, HallpaBJIeHHbIN Ha onpejesieHne
4aCTOTHOCTH yNOTpe6/IeHHs OCJ0BUL U IOTOBOPOK. B cTaThe npoaHajin3upoBaHbl MeTadopUiecKue MOJEH,
CHHTAKCHUYecKasi CTPYKTypa U CeMaHTHUYeCKOoe s1/ipo apeMU; oKa3aTe/J U YaCTOTHOCTH BbISIBUJIM KJIIOUEBYIO
poJib 300MOPHBIX 06PA30B B peNpe3eHTaAL U 3TUIECKHUX, TOBeJeHYEeCKUX U COLMAIbHBIX [IEHHOCTEH apMsIHO-
KbIMMYaKCKOH OOLMHBL. Pe3ynbTaThl Mcc/leJOBaHUSA J0Ka3bIBAIOT, YTO apMSAHO-KbITYaKCKas NapeMUOJI0T U TECHO
IIpeeMCTBEHHA C 0011leTIOPKCKOH TpaZuliieil U HeceT BbICOKYIO KYJIbTYPHO-NI03HABaTebHYI0 HarpysKy.

KiiodeBble cj10Ba: apMAHO-KbITYAKCKUH S3bIK, TAPEMHOJIOTHS, 300MOpHBIE OCI0BHULB], MeTadopa,
CEMAHTHKa, TUIIO0JIOTHS, YaCTOTHBIN aHaJIN3.
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